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PREFACE 


1. It was my good fortune to have a chance of carrying out 
the study of the Anal tribe of South East Manipur. Believing in 
the policy that you can’t know about a people properly unless 
you have met and stayed with them, I visited most of the Anal 
villages and got to know them as best as I could. Very few 
villages being connected by road, I had to treck to most of them, 
going through thick jungle, wading through streams and climb¬ 
ing hills almost endlessly to reach villages in the interior which 
at times were perched atop hills, where one would not believe 
it possible for villages to exist. 


2. This study is a result of meeting with the Chiefs, the 
village elders, commoners and youth, and sitting late at night 
with them around a fireplace, asking about the old legends and 
songs and folklore ; probing for small details which seemed to 
be unimportant to them. This was possible only by mixing 
with them, staying in their houses and eating their food, so 
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much so that it has left a singular memory of friendship bet¬ 
ween me and the simple Anals I met. 


3. As was natural, I made a lot of friends and on the whole, 
I found than Anals simple, warm hearted and likeable people. 


4. I am grateful to them for going out of their way to help 
me especially, as I was handicapped by the fact that there was- 
no written record available, and only brief mention of this 
tribe was made in a few books by British Officers written 
generally in the late nineteenth century. I must make a special 
mention of thanks to WS Johnson Anal of Tokpaching village, 
Rungam of Anal Khullen and LH Thumthung of Chandel 
Christian Compound, and Dr. H. Kamkhentheng who helped 
me in making the study possible. 


Chandigarh 


Rajendka Singh 
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CHAPTER I 


The Ana! Area 


Manipur is a picturesque State in the far flung North 
Eastern part of India, bordering Burma. The State is cup¬ 
shaped with a beautiful valley in the centre surrounded by 
rows of rolling hills and mountains on all sides. It covers 
22,346 square kilometers of which about 20,000 square kilo¬ 
meters is hilly and is inhabited mainly by the Naga and Kuki 
tribes in the hills, and the Meiteis in the valley. 


Tengnoupal district, where the Anals live, is situated in 
the South Eastern part of Manipur. As Pemberton says in his 
book “Report on the Eastern Frontier of British India,” that, 
“They (Anal) occupy a large tract of the country to the South 
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East of Manipur.” This area lies between the Imphal valley to 
the North West, Churachandpur to the West, the Chin hills 
to the South and the Kabaw valley in the East. Though 
mainly confined to Tengnoupal district, quite a few villages 
are found in Churachandpur district and some even inside the 
Burmese territory. 


The area of Tengnoupal district is 3375 square kilometers 
and is generally hilly and thickly forested with lot of rivers 
and streams, moist climate, scenic beauty but with poor means 
of communication in the hilly interior due to lack of roads. 
The rivers and streams provide good fishing and also water 
for cultivation and drinking purposes. The highest mountains 
in Tengnoupal are also found in this area. The most important 
trees in this area are the Pine and teak. Most of the Anal area 
is covered with pine while towards the East near Moreh teak 
is also found. 


A lot of wild animals are found in the jungles, like 
elephant, tiger, bear, wild boar, deers etc. However, elephants 
are not found now-a-days because of JhumingJ cultivation 
which has taken away the natural habitat of the wild animals. 




is in 
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Origin 

It is a belief among Anals that they came out of “Khol”. 
The word “Khol” has two meanings. One means a deep hole 
in the earth. The other means a foreign country. However, 
in the legend goes, the Anal people came out from a big cave 
which was covered with a stone. When anyone tried to come 
out he was eaten up by a savage tiger which kept watch over 
the hole. Two brave Anal heroes Hanshu and Hanta engaged 
a bird group (known as Pari birds in Anal) with the promise 
that if it helped them, it could eat freely in their fields for all 
time to come. The Pari bird group flew in front of the tiger’s 
face in a swarm thereby blinding him. Meanwhile these two 
brave men came out with their party and fought and killed 
the tiger. (There was a big function to celebrate this). Thus the 
Anal people came out of the hole and spread all over. 


The word Anal is supposed to have originated from one 
R D Angnal who had established the present Anal Khullen 
village. The other belief is that because of their cleanliness in 
comparison with other tribes, the Meiteis called them Anan 
which gave way to Anal. However, this argument is countered 
by the fact that in Burma they were known as “Khon” 
meaning unclean or dirty. The Anals often refer to themselves 
as Pakan. It seems that the word Anal is of Meitei origin. 
Grierson rightly observes that, “ The name of the tribe Anal is 
that under which it is known to the Manipuris”. Ningthourel 
Lambuba mentions that king Poireiton of Manipur, disguised 
as a tribal, while eloping with a girl passed through a place 
in the hills where he slipped over some mossy ground and 
because of that he called the name of the place ‘Anal*. 



CHAPTER II 


Origin 


General 


The Anals are one of the major offshoots of the so called 
Pakan tribe. During the course of its migration the Pakan 
tribe broke up of its own into four tribes that is, the Anal, 
the Lamkang, the Mojon and the Monsang. The Pakan tribe 
is an amalgamated name of these four tribes. There is another 
school of thought that the Maring and the Tarao tribe are 
offshoots of the Pakan tribe but this view does not have much 
of backing. The Pakans come from the Tibeto-Burman family 
belonging to the Mongolian race. 



CHAPTER III 


Migration 


During their long migratory stage the Pakan tribe, 
without meaning to, separated as they moved towards ‘better 
land’. Due to the absence of written literature and recorded 
accounts, the exact place where the Pakans started their 
migration and where they separated out is still obscure. The 
only source to trace the history of the tribes are the myths, 
legends and the old songs of the tribes without which one 
would be dismayed at not finding anything. 


The common belief is that the Pakan tribe came from 
Mongolia, through China, Tibet, Arunachal Pradesh, Upper 
Burma (adjoining the Naga hills) and crossed the Irrawady, 
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Chindwin and Ningthi rivers. There, they were lost in the 
Wilderness of the Chin and Arakan hills for a long time and 
then moved to the Lushai hills from where they moved into 
Manipur and finally settled in the South Eastern part of 
Manipur most of which area now comes in Tengnoupal 
district. The migration was often due to conflicts with various 
tribes. Towards the latter part of their migration in the Lushai 
and Poi hills and in Manipur the Pakan tribe has seperated 
out. The Pakan tribes claim that the “Patha” memorial stones, 
erected in groups on the burial places of the Pakans, on the 
hill sides in Burma, the Lushai hills and South East Manipur, 
are the ancient monuments of the Pakans in the course of 
their migration. These can be found standing even today. 
Brown observes in his book that, “these people (Anals) say 
they came from a position South of their present one, and 
they celebrate in their songs the beauty of the land of their 
origin”. 

Towards the latter stages of their migration they have 
passed the following places as can be made out from their 
legends and songs:— 


(a) Atungjol 

( b ) Ranajol 

(c) Aijol 

(d) Kalembung 

(e) Abung long 
(/) Phalbung 
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(g) Tin Suwng 

( h ) Thanlon 
(/) Karakilon 
O') Kupibung 
(k) Dutezol 
(/) Heka 


Somewhere near Heka the Anal split into three groups. 
One group led by Agnal came to a range known as Ralbung 
(war range) and established a village known as Lim Khu 
(meaning village of the eagles) which was later known as Anal 
Khullen (See Illustration). 


The second group led by Khubung went to the following 
places before finally settling down at Lulon which was later 
called Khubung Khullen. 


(a) Lilibung 

(b) Lamphejol 

(c) Risi 

( d ) Ramuju 

(e) Lulon 


The third group led by Lamphou settled at Tungphejol 
(near Gobok). A slightly different version given by a few 
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people is that this place near Gobok was named Abuwng. 
However, both versions agree that S R Bera was the ‘Petha’ 
(hero) of the village at that time. One night while a big feast 
was on, the Kamho (Kukis) attacked the village and killed 
many people. Bera fell after killing a lot of the Kamho. The 
remaining people escaped towards Anal Khullen and established 
a village Warpa and then shifted to the present village of 
Lamphou Cheru. Out here, one group moved out and establi¬ 
shed a village Lamphou Pasna (later called Sungtha). From 
these villages have come the rest of the villages which are 
spread over a large area now. 


However, there is one different version given by some 
villages on the Burmese border and also in Burma namely 
Thangbung Minou. They claim that in the course of their 
migration after crossing the Chindwin river they had moved 
west and had come to the general area they are in now. There 
is a very remote possibility that after crossing the Chindwin 
a group of the Anals had moved West and come towards 
Thangbung Minou and Nalcala, while the rest of the tribe had 
gone through the Chin and Lushai hills and then came to 
their location at Anal Khullen, Lamphou Cheru and Khubung 
Khullen. When they further spread out some of their persons 
while out on a hunt may have come across men from 
Thangbung Minou and Nakala and in due course of time the 
villages may have linked up. However, this view seems rather 
improbable. 


Exact details of the migration are not available but old 
songs support the fact that the Anals had passed through the 
above mentioned places. There are quite a few songs sung at 
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(a) Kalembungo, sankhu ding ding aa, 

Lambung Ahung nem nem chontimoe 
Lambung Ahung nem nem chontimoe 
sana chontimoe, lupa chontimoe 
sana chontimoe, lupa chontimoe 
chala wangma shindira 

Exact translation is impossible but the meaning is some¬ 
thing as follows :— 

(On the hills of Kalembung, the sound of drums was 
heard, 

All dancers decked with ornaments are moving here 
and there 

All dancers decked with ornaments are moving here 
and there 

You are the precious image of gold and silver 
You are the precious image of gold and silver 
Come on, let us come together and dance joyfully). 

{b) Kalembung oh khuru kenium nan oh 
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Ngal pa oh ahang juwngle le nu 
Ngal pa oh ahang jung leng leng nu oh 
ahang jung pa tanai ezai 

Translation is as follows 

(It was raining in Kalembung 
wild boar was approaching 
wild boar was approaching 

many other wild animals were also approaching)* 

(c) Kalembung she ta shning nang 

shana inshung moe, jana is shung mo ae 
shana inshung moe, jana insung moe 
jana ka cho khung oh, ka al ate sha 

The meaning is as follows : — 

(In our village, Kalembung 
what do you want gold or song, 

But as soon as the bell rings 


we will kill our chicken to eat) 
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There is a dance song sung at Aijol which is given 
below : — 

Tangsna tangsna ami pothumg amthung asumati 
tangsna 

Tangsna tangsna ami pothumg amthung asumati 
tangsna 

Khungnu mathum Khungo mathum za 
Zote pa Khunga mathung 
Zote pa Khunga mathung 
sinnu sinpa vadamsa 

The meaning is as follows : — 

(Tangsna was very naughty even when in his mothers 
womb 

Tangsna was very naughty even when in his mothers 
womb). 

(Let us start dancing 

Zote pa start dancing 

Zote pa start dancing 

All men and women let us dance). 
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There is a song sung at Dutezol which is given below :— 


Hanka Hanka Dutezol ki hate tre hanka 
Vopum Aken sale kanthi abesha 
Napralo vadhu kadil apo phung 
Heh eh heh hiya hedon se 

The meaning is something as follows :— 

As big fish come from the sea up the river in spate, 

and go down when the water level recedes 

likewise Anals also come from the beginning of the 
earth and spread all over 

Kacial Origin 

/ 

The Anals appear to belong to the Tibeto-Burman family 
belonging to the Mangolian race. Col J Shakespear in his 
book “The Lushai Kuki Clans” observes that the Anal tribe is 
one of the old Kuki tribes of Manipur writing that, “In perso¬ 
nal appearance they are much like Khongjais with whom, 
though, they have deadly feud, they appear to have affinity.” 
Grierson in his book “Linguistic Survey of India” writes that, 
“Their houses are made like that of the Khongjais and in their 
social usage, there is but little difference.” Earlier the Anals 
used to have hereditary chiefs like the Kukis have, as is borne 
out by Major McCulloch who in his book “Account of the 
Valley of Munnipore and of the Hill Tribes” writes, “The 
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Anals, in more immediate connection with Munnipore, have 
been corrupted so far as to have given up many of their former 
customs. They have now no longer amongst them hereditary 
chiefs, but the villages in the interior retain their old habits 
and hereditary heads.” 


However, in the military report on the Chin-Lushai 
country, Cary writes, “There is a small clan called “HAULL” 
on the Manipur South border consisting of the villages of 
Phiran, Orlu, Kabbung and Anal.” Cary calls them Nagas. 
The term “HAULL” means “KRAULL” which is still applied 
to the Anals by the Kukis. The Anals themselves call the Kukis 
as “Kamho” and have generally been at deadly feud with the 
Kukis. R B Pemburton in his “Report on the Easter Frontier 
of British India” observes that, “The Anals and the major 
tribes of Nagas were settled in the South Eastern part of 
Moonipur ” The Anals also did not participate in the Kuki 
rebellion of 1917. The Chief of Duthang village has kept a 
document well preserved in a bamboo tube which his father has 
received from the township officer at Tamu. A word by word 
copy of the same can be seen below. 


A copy of the certificate given to Angdon, the then Chief of 
Duthang village 


Certificate given that these Annam Chiefs of Duthang are 
so far as I know all good and peaceful people. This morning 
they reported that Chassad Kukis ordered them to give rice 
and liquor. They came and gave submission to the Govt, of 
Manipur. They may be regarded as not partaking in the Kuki 
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rebellion. They are not Kukis and request that they may be 
spared. This was given on the request made by them. 

Sd/- 

Township Officer, 
Tamu. 


Judging from the various opinions given by outsiders, it 
may be said that because of their adaptable nature and broad 
outlook, the Anals have a composite culture of the Nagas as 
well as of the old Kukis, However, it would be wrong to jump 
to any conclusions just on the opinions of outsiders who would 
have at times termed them as Nagas as they were adjoining to 
the Nagas or called them Kukis just because of their having 
affinities with the old Kuki groups. It appears possible that the 
Anal (Pakan) tribe may be a separate entity by itself and may 
not belong to the Naga or the Kuki groups and may have affi¬ 
nities with both because of living in close proximity with 
each. 


However, officially at present they are termed as being a 
part of the Naga group. Besides, political aspirations are 
always a determining factor to decide the identity of a tribe. 
The Anals have common political aspirations with other Naga 
tribes and in the 1951 census they were termed as Nagas, 


Physique 


The Anals have mongoloid features. They are dark and 
have prominent cheek bones. The males often keep beard and 
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whiskers. Women have fairer complexion than the men and are 
well built and healthy. The Anals are darker in complexion than 
the Tangkhuls and they are a little taller than the Marings. 



CHAPTER IV 


History, Legend and Folk Lore 


General 

The Anais have preserved their history and cultural life 
by way of traditions. The absence of written dependable 
records does not permit us to construct a proper history of the 
Anais. Anal oral traditions record the adventures and exploits 
of their heroes who had contributed greatly to the growth of 
the Anal society. However, legends cannot be termed as history 
and so are dealt with separately in this chapter. 

A Short History 

After the Anais had migrated into the present Anal 
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country, there were prominent heroes among them who were 
endowed with superhuman physical strength and they acted as 
guardians and protectors of the Anal country with military 
powers and sense of justice. Of them Thumkhel was the oldest. 
He went out on an expedition to the Kabaw valley and esta¬ 
blished his supremacy over a large tract of land. He also ex¬ 
tended his hold over Loktak lake region of Moirang where he is 
supposed to have caught a wild bull for his ailing wife. There 
is a song of his campaign which is as follows :— 

Thumkhel china thesimbe 

Tamujol honjai wathal tehmi tusosa 


The translation is as follows :— 

After the campaign if we inquire from Thumkhel of 
his campaign then he says that he captured upto 
Tamu but there was not much bloodshed. 


There are many tales of these heroes but it would be fit 
to deal with them separately as part of Anal legend. 


The chronicles of Manipur record that King Chalamba 
(1545-1562) invaded the Anal village of Lamphou but 
failed to annex it due to a strong resistance put up by the 
Anals. In 1570 King Mongyanba sent another expendition 
for the subjugation of Anal Kullen and Lamphou villages but 
it failed to achieve its adjectives. During the time of Khagemba 
in a military encounter the Chief of Anal Khullen, Bongjampa 
was killed by the Meitei King. Anal legend has it that these 
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two were related* This may not be a fact but may have been 
created later on by the Meitei rulers when the village was con¬ 
quered by them. Anal Lamphou was conquered during the 
reign of Paikhomba (1666-1697) and he concluded a friendly 
treaty with this village. The fall of Anal Lamphou was the 
beginning of the establishment of Meitei supremacy over the 
Anal country. 


In the succeeding centuries during the war against Burma, 
the Manipuri kings got military help from the Anal villages 
which occupied strategic positions in the conflicts between the 
Manipuris and the Burmese. The Manipuri conquest of Anal 
country brought about changes in the Anal political system. 


When the British conquered Manipur the Anals came 
under their rule. The Anals refused to participate in the Kuki 
rebellion of 1917-1919 and to give them protection from Kuki 
depredations, they were kept in a camp at Chingmeirong where 
many perished due to an epidemic. It was at this camp that 
they first heard of a new religion called Christianity and came 
into contact with Western education. The Second World War 
found the Anals in the thick of the fighting as most of the Anal 
villages had been captured by the Japanese. The Japanese had 
come upto Thorcham, Phiran Machet, Phiran Khullen, Chandel 
and Yaphao in the spring of 1944. However since 1942 on¬ 
wards a large number of Anals were enrolled in the special ‘V’ 
force which had been raised and were generally used for re¬ 
connaissance and intelligence gathering. Many joined the Assam 
Regt which had also shortly been raised. Along with the 
Japanese had come elements of the Indian National Army. The 
war proved to be a blessing in disguise for many Anals as a 
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large number joined the Armed Forces and in the course of 
duty travelled and saw a lot of the ’outer world’ and this subse¬ 
quently led to their outlook towards life being widened. 


In the wake of Naga insurgency, the underground move¬ 
ment gathered momentum in the Anal area in 1961. The 
so called 10th Battalion of the Naga Army operated in the 
present Tengnoupal district while the 11th Battalion was in the 
Tangkhul area and the 12th Battalion in the Mao area. With 
the arrest of the UG leadger, Kumar, from his house at Anal 
Khullen in June 1965, and of his successor K Ruwndal (of 
Larong) from Wamku in December 1969 the insurgency in the 
area sort of fizzled out around 1971. 

Now with the spread of education the Anals are on the 
road of progress though the villages in the interior rely 
entirely on jhuming cultivation. 


Legend and Folk Lore 


The entire life of an Anal is full of folk lores and legend 
whether it is to explain their origin or it to lay down a pattern 
of social behaviour, the people have a story to fall back on. 
These stories give a deep insight to the uncomplicated way the 
people live. 


As the legend goes when the Anals came to Lim-Khu 
(Anal Khullen), their Athimpa (Hermit), in order to under¬ 
stand the Will of God, had to worship the goddess of the 
Range to see if the site of the village would be good. At that 



20 


The Anals of Manipur 


time the Anals did not have any domestic animals. Therefore 
since no chicken’s egg was there, the athimpa took the egg of 
a eagle and offered it to the goddess of the range and found 
that the place was good for settlement. That it is how the 
village got the name of Lim Khu as Lim means eagle in Anal 
and Khu means village. The first settelers of Lim Khu (Anal 
Khullen) were Kalhmnim and Behnim. Kalhmnim was the 
Athimpa (hermit). Within some time at Lim Khu (Anal 
Khullen) there was a Anal Petha (hero) named ThumkheL 
During his reign the god of Sugnu named Wangparel came to 
Lim Khu (Anal Khullen) to marry a beautiful girl named 
Shanglon. As the God Wangparel came in the guise of a 
human being, Thumkhel could not recognize him and he 
challenged him for shot put. Both of them stood at the 
junction of the Chapki river and Chakpi Tujang river. At first 
Thumkhel threw a big stone which landed at Lim Khu (Anal 
Khullen). Then Wangparel threw a far bigger stone which 
also landed at Lim Khu. These thrown stones can still be seen 
lying at Lim Khu (Anal Khullen), (See Illustration). 

The winner Wangparel was then free to marry the most 
beautiful girl of Lim Khu (Anal Khullen). Wangparel eloped 
with Shanglon at mid night and while they were running Shang¬ 
lon dragged a long thread of cotton behind her in order to let her 
mother know the direction in which she ran. In the morning her 
mother followed the line of the thread which ended at the 
junction of the Chapki and the Manipur rivers. The brave 
mother entered the river water without fear and by the 
power of the God Wangparel she was safe in the water. 
In the middle of the water she was surprised to see a golden 
house with a golden gate and golden chairs, etc. The God 
Wangparel received her there and handed her a bamboo tube 




The legendary stones thrown by the God Wangparel (the big one on the right) 
and the Anal hero Thumkhel (small one on left) at Anal Khullen 
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containing all kinds of domestic animals and cautioned her 
that she must not open it till she reached home. On the way 
she could not resist her curiousity and she opened the bamboo 
tube and one animal jumped out and escaped. This became a 
wild animal named Mochung. The mother went back to 
Wangparel and told him about it and he put the animal again 
in the tube but cautioned her that this time she must open the 
tube while standing in the centre of her house. She did as she 
was told and that is how the Anals started having domestic 
animals. The animal which the god Wangparel replaced was 
the Mithun which looked just like Mochung but was not a 
wild animal. 


After a year Wangparel came to Lim Khu (Anal Khullen) 
and kept a stone there, as his statue, and this stone can still 
be seen at Anal Khullen and at times the Anals worship it. 
This stone is supposed to give warning of approaching enemies 
to the people of Anal Khullen. 


After Thumkhel there came another Petha (hero) named 
Bongjampa who later became king. There is a legend that 
during his time there was a fierce man-eater in China which 
killed many men daily and nobody could kill it. A old woman 
told the Khakhi (Anal for Chinese) king that, “in far off Ana 1 
country the Anal king Bongjampa is the only person who can 
kill the tiger”. The Khakhi king sent his soldiers on horse¬ 
back to ask for Bongjampa’s help but Bongjampa was very 
busy and couldn’t come. However, he sent a special spear 
along with the soldiers and with the help of that, they could 
kill the man-eater. The Khakhi (Chinese) king was very 
grateful and he came personally with the body of the man- 
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eater to thank Bongjampa and told him that he would give 
him anything that he asked for. Bongjampa told him, “I don’t 
want anything but if you want to help the people, make a 
bridge in the Imphal plains. According*to Anal legend the 
arch bridge in Imphal near which is a statue of a elephant is 
the one made by the Khakhi (Chinese). The body of the man 
eater was also buried in the Imphal plain. Bongjampa sang a 
song after that as he regarded it as having killed the tiger him¬ 
self as without his special spear the tiger couldn’t have been 
killed. The song is as follows :— 


Akhu ho, Hangkhnjol 
achureng mo Kirengmo Hungrashu 
achureng mo Kirengmo Hungrashu ja 
Hrangkan choka karal le hungradim 

The meaning is something like this : — 

(From your hiding place 

come out, let’s see whom you want to kill and who 
will kill you 

come out, let’s see whom you want to kill and who 
will kill you 

My rival maneater, I have killed him). 

According to Anal legend Bongjampa and Khagemba 
were brothers and Bongjampa was the elder brother. Khagemba 
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was the forefather of the Meities and Bongjampa of the Anals. 
Khagemba used to live in the plains. In the hills there used to 
be a lot of fruits and also crops. Every year Bongjampa used 
to send to his brother a lot of crop and fruit. One year the 
harvest was very bad and Bongjampa was unable to send any¬ 
thing to his brother and Khagemba got very angry. He came 
to Anal Khullen in the absence of Bongjampa and destroyed 
whatever little crop there was and killed the domestic animals 
and left. A very urgent message was sent to Bongjampa by 
tying a chilli to a piece of glowing ember. Bongjampa returned 
from his hunt and was very angry at seeing what Khagemba 
had done and started off in his pursuit. Khagemba tried to 
escape across the Manipur river in a boat and Bongjampa 
swam after the boat and managed to reach it by swimming 
strongly. Bongjampa struck with his sword but it missed and 
got stuck in the side of the boat. Before he could take it out, 
Khagemba and his soldiers caught hold of Bongjampa’s long 
hair and chopped off his head. They then took his dead body 
to Moirang and buried it there. 

As the legend goes, on the grave a bamboo plant grew and 
every year the Meiteis keep cutting it because they are afraid 
that if they let it grow the Anal people will spread all over the 
place. 


Another Anal legend is that after Bongjampa and before 
the battle between Anals and Kamho (Kukis), Kungthu was 
the Anal Petha (hero). He was invited by Khalshon the 
Lamkang hero for drinking of bon (drink). When he was there 
Khalshon told him that, “whoever can drink my bon (drink), 
he will be a stronger hero than I,” and Kungthu said that he 
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would drink it. On hearing this Khalshon laughed and said, 
“You are such a small fellow. You can’t even fight the Kamho 
(Kukis) in battle let alone drinking my bon (drink).” On hear¬ 
ing this Kungthu quickly drank the bon (drink) and escaped 
from the party without saying anything. He went back to Anal 
Khullen and planted a strong fencing of Bunto plant all round 
the village leaving only a single strong gate. After growing the 
fencing he collected a army in a few years time and marched 
for battle with the Kamho (Kukis). He came back victorious 
from the battlefield and after that composed the following 
victory song :— 

Atu jol Khu leng oh 

Mihrang jungten hangte oh 

Khal oh mipa Khalson oh 

Aruwng shon cha Kadabe 

Karuwng shon cha ropolleng Kehnum thining 

Kademo 

The meaning is something like this :— 

(While you were selecting heroes at Atu village 

You told me that you are physically very small 
and unable to fight the battle, 

Yes, I’m physically small but see 

the winner of the battlefield is the small fellow) 



On the Anal boy’s left is the legendary seat shaped 
stone on which the Anal hero Thumkhel rested 
on the way to Burma 
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There is another Anal legend that there was salt water 
at the big stone near the small river between IChubung Khullen 
and Fhiran Machet. Men used to come to it from Burma also. 
Then wild animals also started using it and the salty water 
stopped coming and normal water remained. A man on seeing 
the normal water started abusing. Upon this a voice came from 
the earth saying, “I want this man.” On hearing this, the man 
was so frightened that he ran to Burma. Now only normal 
water is there and animals come to drink only at night. 

One legend goes that Thumkhel while on a expedition 
to Burma, rested there on the stone and a sort of seat has been 
formed on the stone where he rested. On another stone nearby 
there are supposed to be the paw marks of a tiger and paw 
marks of ThumkheTs dog on it. The three stones there (see 
illustration) are supposed to have been initially thrown by 
Thumkhel, Wolhung and Tisung, all Anal heroes. 


One legend has it that the Anal heroes Thumkhel and 
Wolhung have not died a normal death. They had challenged 
each other to a fight. The weapons they used were spears and 
shields. During the fight when Thumkhel pushed his spear, 
Wolhung’s shield broke and the spear pierced through and 
killed him. Thumkhel was delighted and to show his agility he 
threw his spear up in the air. While trying to catch it he slipped 
and fell and it fell on him and killed him. 


Legend has it that since childhood Thumkhel did not 
think of himself as human. He believed that he had some God’s 
magic powers. 
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There is one quaint legend of the time when they used to 
fight with the Kamho (Kukis). The Kamho (Kukis) came to 
attack Anal Khullen but the God Wangparel was protecting 
them. Before attacking one Kamho had gone to the jungle to 
ease himself. He had used the leaf of a plant to wipe himself 
and the leaf had caused pain. He had come back and told the 
rest that “we can’t possibly win over these people. Even their 
leaves cause pain.” On hearing this the Kamho had all gone 
back to their own village. 


There is a story of how people settled at Oklu. Once the 
pigs went to the site of Oklu and gave birth to young ones 
there. The men followed the pigs -and on seeing the young 
ones of the pig decided to establish a village there. 


Another Anal folk lore is why the Anals don’t harm the 
tortoise. As the tale goes, there was once a giant who tried to 
kill an Anal man but couldn’t because a tortoise covered the 
body of the man. Because of this the Anals believe that the 
tortoise will save them from danger. There is a song to 
celebrate this which is as follows : — 

Sumana kukpa 

Lenru pihruwng chongtinu 

Sumana kukpa 

Lenru pihruwng chongtinu 

Dume khin o, Kanehin 


Dume khin o, Kanehin 
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Kame khin o, Kanehin 
Kame khin o, Kanehin 
Hring van Kuwng tung pampi 
pam cha vahso. 

The meaning is something like this 
(Oh tortoise 
You guard the bull 


The younger brothers tried to kill the tortoise 
But the elder brothers refused to kill him 
And they say, “Let him live because we may 
receive rich blessings from him when he 
reaches the throne of the river King/’) 


Frogs have also come to occupy a place of respect in their 
lives. The story goes that the King called an Anal man and 
told him to predict the future accurately or be killed. The man 
was very troubled and as he walked home, he came across a 
frog couple, near the river. They were talking about likely rain 
for a week. The frogs asked the man to carry them across the 
river. While carrying them across the man asked them what 
they had been talking about. The frog told him that they had; 
been talking that it would rain for one week. After leaving 
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them, the man sent back to the King and said that there would 
be rain for one week. And so it happened and the king spared 
the man. 


An interesting story is of why the bear is afraid of Ahnon 
(a sort of strap which women tie round their waist while weav¬ 
ing). The story goes that once there was a woman with a 
beautiful daughter and a small baby. Before the woman went 
to the field she told the daughter to cook Amme (white pump¬ 
kin). The daughter wrongly heard as Ane (baby) so she cooked 
the small baby. On returning home the mother was very angry 
and took a Ahnon and beat her daughter. The daughter ran 
away into the jungle and turned into a bear. Therefore, the 
Anals used to keep Ahnon in the fields to keep the bear away. 
Also Anals are not allowed to beat anybody with the Ahnon. 


The monkeys, however, couldn’t have won a place close 
to the hearts of Anals. As the story goes two women once went 
to the market. While coming back they found the river flooded. 
One woman had scabies and she offered to take the other 
along with her but the other woman didn’t like to hold her as 
she had scabies and she managed to cross herself. The woman 
with scabies was so angry that she turned into a monkey saying 
that, “I will ravage all your fields”. 


There is another story of how the bow and arrow came 
to be made and how poisoned arrows were made. As the story 
goes, there was a man named Rungam. He had a lot of magic 
powers and could kill men and animals with them. But he 
didn’t use his magic for killing animals as otherwise he would 






The trunk of Arphubul—the poison tree. The cut like marks on the trunk 
can be clearly seen and are said to be there even when the tree 
is a small plant 
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die himself on eating them. He wanted to eat the animals and 
so he made the She (bow) and Sal (arrow). However, since no 
poison was used sometimes the animal was killed and some¬ 
times it ran off after being wounded. He thought it over for 
seven days as to how to kill a animal at once. He then asked 
the God and got to know of the poison arrow in a dream. God 
told him that there would be marks on the Arfu (poison) tree 
for men to recognize it. The next day he found the Arfu tree 
with marks on it. He took the sap of the tree and made poison 
arrow and was able to kill animals successfully. The Anals say 
that Arfubul even when it is a plant, has cut like marks on it 
and men recognize it as such, even when they can’t see the 
leaves of the tree (See illustration). 


There is another story about the adventures of Ralngam. 
Ralngam’s earthen pot of magic was coveted by the Sun. When 
the Sun tried to steal the pot Ralngam’s dog barked at him so 
furiously that he went back to heaven. The next time when 
Ralngam was away the Sun tried to steal the pot of magic 
again. This time the dog could not do much as the Sun first 
put all its powerful rays on the dog and the pot of magic was 
taken away to the heavens by the Sun. 


When Ralngam returned he was very angry at the theft 
of his pot of magic. He decided to climb to the heavens to 
retrieve his lost property from the Sun. Ralngam constructed 
a long wooden ladder which could reach the heavens. After 
completion of the ladder, Ralngam gave a big feast to his 
neighbours and to all kinds of animals, birds and all kinds of 
insects etc., but he forgot to invite the white ants to the feast. 
This angered the white ants and they decided to sabotage his 
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plan of invading the heavens. 


Ralngam bade farewell to all his dear ones and accom¬ 
panied by his faithful dog began the ascent towards heavens. 
After climbing for a long time he looked downwards and could 
not even make out the highest mountains from the general 
surroundings. He was so high up that he was almost on the 
threshhold of heaven. 


Meanwhile, down on earth the angry white ants had been 
busy gnawing at the foot of the ladder on which Ralngam was 
climbing. Gradually they were able to cut the supports of the 
ladder which resulted in the ladder falling down alongwith 
Ralngam and the dog. When Ralngam fell down on earth he 
was far away from his village. He found himself in a strange 
land where no human being could be seen nor were there signs 
of human life. 


Feeling that something was terribly amiss and striken with 
hunger Ralngam and his faithful dog started walking and at 
last arrived at a village. Ralngam was so hungry and tired that 
he did not look at the surroundings properly and he went up 
to a shabby looking house and knocked at the door. The door 
was opened by a giant and hideous old hag who stared wide 
eyed at Ralngam and his dog. Recomposing himself Ralngam 
addressed her respectfully as grandmother and requested her 
for food and shelter for the night. The giant woman had on 
first seeing them thought of them as a nice meal and had ima¬ 
gined them cooking together in a big pot. She now however 
felt a soft corner in her heart for such a well mannered human 
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being who after all sought refuge in her home. She felt that she 
could not do such a dirty thing to her guest. 


She now made place for him in her home and gave food 
to him and his dog. Realising that she had developed a soft 
corner for him Ralngam asked her what she and her people 
feared most. The giant women confided that she and her people 
were not afraid of anything, not even of the Gods whom they 
had said they would fight to the last, but, however, there were 
two things that she and her people feared and these were burn¬ 
ing fire and the sound of conch shells. 


Meanwhile the other giants of the village could smell the 
presence of a human being in their village and they enquired 
about him from the old woman. She replied that the man was 
with her but she would not give him up till morning as he had 
taken refuge in her house. Grumbling at the old hag for depri¬ 
ving them of some fun the village youth left the house remind¬ 
ing the old woman to keep her words in the morning. 


Soon afterwards the giantess packed some food, magical 
pebbles and vine seeds for Ralngam and secretly ushered him 
out of the back door alongwith his dog to freedom. Not satis¬ 
fied with the old woman’s proposal the village hotheads soon 
returned and demanded the man for dinner saying that if they 
got him they wouldn’t mind leaving the dog for the old widow’s 
meal. However, the old woman firmly repeated what she had 
said earlier and reluctantly they left. 


In the morning the young giants again came back and 
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demanded the man whereupon the woman evaded them again 
by promising to deliver Ralngam to them by evening. During 
the day she evaded the issue again on the same excuse. 


When it was evening the old giantess felt that Ralngam 
ought to have covered a reasonable distance to be able to 
escape the pursuing giants. She then disclosed that the man 
had left her house with his dog earlier that day. 


Hearing these words the young devils gave out an 
unearthly yell of desperation which shook the nearby mountains 
and then after cursing the old woman for helping the human 
they soon began to chase the fleeing man and his dog. Within 
hours they had covered tens of miles and soon overtook the 
fleeing man and his dog. 

But Ralngam was forewarned of their approach as they 
produced a huge tornado in their wake and having been warned 
in time he assembled a great pile of dry wood and started a big 
fire. He also took out a giant size conch shell and started to 
blow on it. 


The sound of the conch shell and the sight of the 
gigantic bonfire gave a deathly fright to the giants who suddenly 
froze on their tracks and did not pursue Ralngam for a long 
time. Taking his chance Ralngam ran forward as fast as his 
legs could carry him. Meanwhile recovering from their fright 
the giants resumed the chase. 

Unprepared for starting a fire Ralngam, chanting a 
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magical hymn picked some vine seeds and threw them in 
front of the pursuing giants. Immediately there sprang up a 
forest with the thickest possible growth of vine between 
Ralngam and his pursuers. Undeterred, the giants advanced 
after tearing the whole jungle apart. 


This time Ralngam again lit a fire and blew on the 
conch shell. This again stopped the giants from advancing 
for sometime till their fright again wore off. When the giants 
resumed the chase Ralngam chanted another magic hymn and 
took some pebbles out of his bag and threw them behind him. 
Immediately there sprang up a towering range of rocky 
mountains which the giants had to scale before reaching him. 


Even then the giants resumed the chase and had almost 
caught up with Ralngam when they realised that they were 
entering human inhabited area and decided to turn back and 
left Ralngam and his dog in peace. After a long march 
Ralngam found himself approaching a village. Heading towards 
the village he came across a mountain stream where he met a 
wonderfully charming maiden who was fetching water in 
bamboo tubes for her home. 


Approaching her Ralngam soon made her acquaintance 
and they kept talking throughout the morning and fell in love 
with each other. They decided to get married as soon as they 
reached the girl’s home. 

When they approached the village Ralngam was puzzled 
at the surroundings. It seemed very familiar and it was as if 
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he had been here a long time back. Before the village they 
came across the grave yard and looking over the tombstones 
Ralngam enquired as to who they were and when they had 
died etc. When telling about the last tombstone the girl said 
that it belonged to her father Ralngam who had died over 
fifteen years ago. 


At this, Ralngam was perplexed and leaning on his 
mighty bow, started weeping loudly, full of remorse for his 
latest mistake of having fallen in love with his own daughter 
whom Ralngam had not even seen before he left. He wondered 
as to how such a long time had passed since he left home. 
Watching him cry some understanding dawned in the maidens 
mind but she remained silent as it was not something pleasant 
which she realised. 


Silently they walked towards the village and when they 
reached their house and Ralngam was reunited with his wife 
who looked at him disbelievingly then rejoiced in the thought 
that he was home at last. 


Ralngam’s daughter, out of her childish unmindfulness 
wanted to tell the story of how they had fallen in love and 
how her father had later cried but Ralngam, outshouting his 
daughter told of his adventures. 


Ralngam’s wife sent their daughter away to a far off 
land where she subsequently married a boy of that place and 
lived happily thereafter. Ralngam stayed at home thereafter. 



PPI 


Off to the fields to work. 
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There is another interesting story of a ghost appearing 
every Saturday in the form of a white cock on top of a 
mountain named Khajon near Thorcham village. The view 
from the mountain top is supposed to be fabulous. The Chief 
of Thorcham village takes rice mixed with egg and offers it to 
the cock. Whenever he makes the sacrifice no one in his 
village gets sick. The Chief is the only person who is allowed 
to take the offerings. The present Chief, B D Bechum, (See 
Illustration) who has been Chief for the last 42 years, says 
that he has gone only three times as yet and that too a long 
time ago. Before him, his father, the then Chief used to go. 


There are many stories of the Second World War 
which would become a reasonable size book in itself. However 
to quote one of them, “During the war two allied planes 
collided in mid air a little South of the village of Khubung 
Khullen. One pilot baled out and his parachute got stuck to 
the branches of a tall tree and the pilot was stuck up there. 
The Chief of Khubung Khullen asked for men who could speak 
a bit of English. There were only two such persons. The Chief 
took them along and one man climbed up the tree and freed 
the pilot and brought the pilot down by carrying him on his 
back. The pilot was afraid of them but the Chief reassured him 
and that they would help him. The British pilot couldn’t walk 
in the jungle and so two men formed a ‘chair’ for him to sit by 
holding hands and they carried him to the military post at 
Mombi. They were rewarded by being given a double barrel 
shotgun.” 



CHAPTER V 


Establishment and Defence 
of Villages 


Selection of Site 


Before establishing a new village the priest had to go and 
find out if the place was a good one for settling. The old Anal 
custom for this was that the priest used to take a fresh egg of 
a chicken and go to the proposed site of the village and make 
a fire of a particular type of bamboo called ‘Rapi’ in Anal. 
This fire was made after spliting the bamboo and burning the 
split pieces the condition being that the bamboo must have 
been dried out in the Sun. 



Establishment and Defence of Villages 


37 


Before the fire extinguished, a fresh egg was taken, and 
the top of the egg was broken making a small hole on top. It 
was then put on the glowing embers and heated. On getting 
heated, if reddish colour liquid came out first, the site was 
supposed to be bad for settlement. If whitish colour liquid 
came out first then it was supposed to be a very good location 
and the village was established there. This practice, however, 
is generally not followed now-a-days and the priest just goes 
and prays at the new location. 


House Construction 


Whenever a house was to be constructed the priest used 
to go and examine the plot of land. A short ceremony was 
performed involving the sacrifice of a four legged animal like 
a pig or a dog. The sacrifice was carried out to ward off evil 
.spirits and also to purify the place chosen as the site for cons¬ 
tructing the house. For the erection of the main pillar of the 
house the owner was assisted by two men one each from the 
Mochal and Musum clans. 


Defence of Villages 


In the olden days, when raids by neighbouring tribes were 
very common the Anals used to make a sort of a strong fenc¬ 
ing all round the village. This was of ‘Bunto’ plant which was 
very thorny and was very effective as it was literally unpenetrable. 
4 Bunto’ is the Anal name of the plant. Generally two strong 
gates were made in this fencing and these were closed by big 
planks and these were strengthened by placing a huge tree trunk 
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against them at night. The fencing was in a circular fashion. 


At night the ‘petha’ (hero) used to secure the gates pro¬ 
perly. Generally his house used to be right next to the village 
gate. Villages were generally sited on hill tops as this was 
favourable for defence and water was brought on top in 
bamboos and hollow pumpkins. 

Houses 


The houses are made of wooden planks and have thatched 
roofs. There are no windows. Two doors are there, one at the 
front and one at the back. The big door is called ‘Thuhmi’ 
and the small one as ‘Thalka*. There is one huge room and 
this is generally partitioned by planks making it into two 
rooms. The partitioned room is called ‘Zuhmun’ and is for 
keepingtproperty etc. The other room is the one where everybody 
sleeps. The fireplace is very close to the door at one side. The 
fireplace is made by keeping planks in a square or a rectangular 
fashion and filling it with mud inside. On this fireplace some 
stones are kept to keep utensils. Directly above the fireplace 
there are two or three bamboo racks one above the other, and 
these are supported from the top. Paddy is kept on these racks 
so that it dries and is easy to pound. Chillies are also kept to- 
dry and so is salt in a earthenpot. ‘Zu’ (type of local rice beer) is 
kept at times to ferment quickly and make it ready for drinking. 

The floor of these houses is of bamboo and planks are 
used for the walls. The floor is generally raised a few feet above 
ground level. 



The author with Kanhring—a ex-servicemen 
of the Burmese Army at Anal Khullen, 
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Each house generally has a Atum (store house) which is 
elevated a good six to seven feet above ground level. Paddy, 
big utensils and things which are not of daily use are generally 
kept in this Atum. (See Illustration). 


CHAPTER VI 


Political Organisation 


In the olden days there were no clear and definite laws. 
The law of nature ‘might is right’ prevailed. At that time there 
was a perpetual state of war and a strong man was always 
right. The traditional [heroes like Thumkhel, Bongjampa 
etc. used to dominate the Anal community as a whole. 
There was constant fear and danger of violent death and finally 
reason dawned upon the Anal people and they decided to create 
a political authority which would guarantee them security of 
lives. Three village top officials known as Kholpu, Dopu and 
Tholpu were appointed by the villagers and these assisted by 
the village elders carried out the administration of the whole 
village. 


Political Organisation 

Village Administration 


Of the three officials, Kholpu occupied a high position in 
a village and Dopu and Tholpu were next to him respectively. 
These officials enjoyed unlimited powers though they could not 
exercise any dictatorial powers without the approval of the 
village elders. 


A Kholpu was well versed in customary laws and he was 
made on the basis of this qualification alone. He acted as 
administrator of the village. No woman could, however, 
become a Kholpu. 


Dopu was the physician and he was not elected but became 
a Dopu automatically because of his being a gifted person. 
He looked after all the sick in the village and performed all 
priestly work. For instance, before establishing a new village 
or before cutting jungle or sowing seeds he was supposed to 
use his magic (charms) for the welfare of the people. In case 
of an epidemic he could close the village gate and perform 
priestly work to save the villagers. A woman could also be¬ 
come a Dopu if she possesed these qualities but she could not 
perform administrative work like what a man could do. 


Tholpu performed the work of a blacksmith. Like Dopu, 
he was also a gifted person and was respected by the villagers 
as such. Though gifted, a woman could not become a black¬ 
smith. It seems that women were not considered capable of 
doing such difficult work. 



42 


The Anals of Manipur 


For centuries this system continued but with the occu¬ 
pation of the Anal country by the Manipuri Kings in the 16th 
and 17th centuries, the way was opened for modernisation of 
the Anal people. 


The Manipuri Kings abolished the age old village 
officials system and appointed a new person in each conquered 
village. New names like Khulakpa, Mantri etc emerged but 
the Maharajas did not introduce new laws. He empowered 
the appointed officials to carry out the village administration 
related to their customary laws as before. 


Like Kholpu, Khulakpa acted as head of a particular 
village and frequently visited the court of the Manipuri kings 
to show his loyalty and to offer hilly products, in addition to 
house tax every year. Any dispute which could not be settled 
by the village officials was generally referred to the Manipuri 
court and settled by the Manipuri Maharaja. 


Power and Function 


The Kholpu and his subordinate officials have the full 
right to summon any person in connection with a case which 
is to be settled or dismissed. They also have full right to judge 
cases on dispute of land, theft, quarrel, divorce, criminal cases 
including murder etc. They also receive Zupar and Zuhrin— 
fresh rice beer and a plate full of meat at the time of a feast or 
a function in the village. 
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In Pre-British Manipur, the Maharaja could appoint or 
remove a Khulakpa when there was more than one contestant 
or there was dispute. Thus, when the Maharaja gave his appro¬ 
val, certain power was granted to him. The Khulakpa, there¬ 
upon, in consultation with his subordinate officials tried cases 
in the village court according to their customary law. But 
serious cases of murder, homicide etc. were at times tried by 
the Maharaja whose decision was final. There was no time¬ 
limit for these village officials and they remained till people 
had confidence in them. 


The village Authority Act was introduced in 1956. There¬ 
after the emergence of the village authority election seems to 
be a more applicable and effective system. 


More details of the village authorities are given later iu 
the next chapter. 



CHAPTER VII 


Customary Laws 


General 


Anals are bounded by their customary laws which have 
been handed down from generation to generation. These laws 
have made the Anals observe certain values in their day to day 
life thereby making them good and honest people. Serious 
action is taken against anybody violating the laws. Disputes 
are also settled according to their customary laws. 


Reviewed Customary Laws 


The Anal Chiefs first met on 20th and 21st October 1976 





Chandel, the upcoming district headquarters of Tengnoupal 
district as seen from Lambung 
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at Lamphou Cheru village to recollect their ancient customary 
laws from time immemorial. These laws were again reviewed 
on 4th January 1977 at Lambung. The meeting was attended 
by all Anal Chiefs, authorities, public leaders, women society 
and youth leaders. The reviewed laws were approved by the 
selected customary law members at Beru Khudam on 9th 
January 1977. 


Some of the important points are narrated below :— 


Particulars of Demarcation of the village land pertaining to land 
and forest 


Every Anal village reserves a fforest immediately sur¬ 
rounding the village of about one mile radius which is known 
as “Hmihlam.” Every house has the right to have a share of 
this reserved forest land but after taking permission from the 
village authorities. However, for collecting dry trees for 
firewood etc. no permission may be taken. This forest land 
may be utilized, when required, to collect funds for the village. 


Family-wise Demarcation of the village land 

Beyond the village reserved forest, there are lands for 
jhuming. These lands are generally occupied by certain clans 
and are known as “Hlihmih.” This Hlihmih is handed irvx 
to the sons by their fathers and likewise this process of inheri¬ 
tance continues. In case a person has no sons then the neares x, 
clans have the right to inherit it. In the absence of a rightful 
clan, a sub clan has the right to inherit it. A newcomer would 
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not be having any land unless he bought it. All the land of a 
clan is not compact as the jhuming is in different areas. Illum¬ 
ing in a particular area is only for a couple of years and then 
the area is changed. 


These demarcations had a lot of other rights associated 
to it. For example, if a animal was shot in one village area 
and it goes and dies in another village area then a part of the 
meat generally the thigh was given to that village. This giving 
of meat is more or less obsolete unless someone claims it. 


Products of Hlihmih 

Products from Hlihmih such as trees, bamboos, fruits, 
leaves, flowers etc. can be taken independently by the villagers 
except that grass utilized for thatching purposes cannot be 
taken. There is a strong restriction of mowing Thatch’ from 
somebody else’s Hlihmih. Proper permission is required if 
one wishes to cut thatch from some other clan’s land. 


In the case of products growing wild, the right of the 
owners of the said ‘Hlihmih’ is limited. The village authorities 
have the right to have control over natural products of the 

land. The sale proceedings are used by the village or the 
villagers as a whole. 

Boundary 

Among the Anals there is a village boundary with its 
neighbouring villages. A tax is realised as and when other 
villagers require a portion of the land for jhuming or for 
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cutting down some trees or whatever else the case may be. If 
villagers from another village utilise the products of a land 
from a different village then it is treated as trespassing and a 
fine is realised from the offenders in addition to the tax. 


Nature of Rights and privileges of Chiefs and other office bear¬ 
ers of the village 


Chiefs and their subordinate officers have the full right 
to summon any person with regard to any case to settle or 
dismiss the case. 


Chiefs and other authorities of the village have full right 
to judge cases on dispute of land, theft, quarrel, divorce, 
criminal, murder cases etc. 

A Chief (Khuruwng) with all his subordinate village 
officers receive Zupar-Zuhrin-fresh rice beer, plus a plate full 
of meat at the time of a feast or a function in the village. 

Inheritance of Properites by the members of the family both 
movable and immovable 


Among the Anals the property of the father is inherited 
by his sons by dividing it amongst themselves. However, the 
youngest son of the father inherits the main house of the father 
without much question. 


Inheritance of properties also extend to the daughter 
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with the knowledge of the brothers. But there is no hard and: 
fast rule in this particular matter. 


In case a person has no sons, some portion of his pro¬ 
perty is inherited by the daughter/daughters with the knowledge 
of the village authorities and with the full consent of the clan 
(the clan having more say in it) provided that the daughter/ 
daugthers take care of the parent/parents till death otherwise* 
the property is inherited by the nearest kinsman. 


Adoption 

There is nothing like adoption among the Anals. No 
rights of inheritance are given to adopted persons. The master 
may, however, offer some portion of his property both movable 
and immovable as a token of faithful service with the know¬ 
ledge of the village authorities and relatives of the household. 
However, if the adopted child converts into the same clan as 
his master’s then the same right as of the son or daughter apply 
to him. 

Marriage 

Among Anals, there are two exogamus clans namely 
Chanang (musum) and Kori (Mulchal). These two clans have 
subclans of 39 and 40 sub clans each. Marriage is permitted 
between Chanang and Kori only. A boy of the Chanang clan 
is allowed to get a girl for his wife from the Kori clan, and 
Kori from the Chanang clan and vice-versa. Marriage of the 
same Exogamus clan is forbidden. 
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There are two essentials of a Anal marriage. There are a 
valid marriage and an invalid marriage. A valid marriage 
constitutes a proposal and acceptance of the proposal at the 
time of Zuha ru through the parents at the girl’s house. In the 
case of a boy and a girl who secretly commit cohabitation 
among themselves it is known as invalid marriage. However, 
this invalid marriage can be constituted into a valid marriage 
when on both sides, the parents give their consent, then the 
requirement is to perform essential duties to make it a valid 
marriage. 


To constitute a marriage among Anals, no particular 
ceremonies or rites are required. Neither writing nor any re¬ 
ligious ceremony is essential. Performance of Zuha, Zupam 
in the presence of at least one elder of the village are the only 
necessity. Zupam is the big jar of wine without water being 
added. Zuha is the small jar of wine when the wine is finally 
divided. 


For marriage a boy’s side is responsible to approach the 
girl’s side. Generally the time of approaching the girl’s side is 
early in the morning at about 3 a.m. before anybody gets up. 
If the approach is positive the parents of the boy are ready to 
offer Zuha (ajar of rice beer) which indicates engagement. 
This Zuha is returnable by the parents of the girl if they re¬ 
fuse. However, they may also reciprocate by offering in turn 
after acceptance. After Zuha, Zupam is offered to the girl s 
house with a jar of rice-beer and the boy is allowed to stay in 
the girl’s house from that day of performance of Zupam for 3 
years and he is required to offer his services to his father-in- 
law for full 3 years. If the boy fails to stay at his father-in- 



:5G 


The Anals of Manipur 


law’s house for 3 years he is required to give “Min” (pay in 
cash or materials in lieu of service). Min is payable to the 
father-in-law for Rs. 1,000/-(Rupees One thousand) only with 
a jar of rice-beer. In the absence of one thousand rupees 
materials also count for “Min.” (money of material worth one 
thousand rupees is acceptable). 

Divorce—Ithin 

There are a few different kinds of divorce among the 
Anals : — 

Valid Marriage Divorce 

If after a proper valid marriage the husband wants to 
divorce his wife or vice versa then the divorcer is charged 
rupees one thousand and one pig and one jar of rice beer as 
fine. The amount realised is given to the divorced person. 


Invalid Marriage Divorce (Hlamle Khova) 

If after a invalid marriage a man wants to divorce his 
wife or vice-versa then the divorcer is charged rupees one 
hundred and fifty only and one pig and one jar of rice beer as 
fine. In case a pig is not available, then one hundred rupees 
may be given in lieu of a pig. 

Peaceful Divorce (Hro Sana Ithin) 

When both husband and wife mutually agree to separate 
out because of unavoidable reasons then they are charged 




Chapki Karong, a thriving Township. A house of shaluk village 
can be faintly seen in the background 
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rupees twenty five only and one jar of rice beer to mark the 
dissolution of their marriage. They then become free from each 
other. But there is no objection to their re-union. 


Nepung (Pregnant) Divorce 


When a person divorces his wife who is expecting a child 
the man (divorcer) is charged rupees three hundred only with 
one pig and one jar of rice beer. 


Charge for Nursing (“Nujuk Min 9i ) 

Before or after divorce if a baby is born the mother is 
required to nurse and look after the baby for three years. 
The man (husband) pays rupees five hundred only to the wife 
on the completion of three years and the baby is then taken by 
the father. 


In case the wife has divorced the husband inspite of her 
being pregnant she is required to look after the baby for three 
years and the husband pays rupees three hundred only at the 
completion of the three year nursing period. 


Divorce for reasons of Adultery (Sinnu Peru) 


In case a man commits adultery with somebody’s wife 
the adulterer (male) is charged rupees two thousand only with 
the usual fine of one pig and one jar of rice beer provided that 
the woman’s husband refuses to take her back as his wife 
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which means a broken home. However, when the confession 
of the wife is accepted by her husband and their union is not 
broken the adulterer (male) is charged rupees three hundred 
only with one jar of rice beer because of the shame brought on 
the family (Larzum) 

Widow Dowry (Hmikhu Min—In case of re-marriage only) 


' When a woman who is a widow and is with or without 
children and whose marriage was a proper one, decides to 
marry again then the dead husband’s clan can claim for a 
widow dowry for one ‘Khon’ which is equivalent to rupees two 
hundred and fifty only. The money is payable in cash or kind 
and is accompanied along with one jar of rice beer. 


Forbidden Marriage (Ajol-Niih) 

Among Anals marriage is allowed among the opposite 
two Exogamus clans only, Chanang and Kori. Marriage within 
the same clan i.e. Chanang with Chanang clan or Kori with 
Kori clan is known as “Ajol Niih Adong” or forbidden mar¬ 
riage. If and when a boy and girl commit such a mistake like 
cohabitation among the same clan they are declared as undesira¬ 
ble and bad people and their punishment is grave. They are 
immediately separated by imposing a fine of one pig each and 
one dog from the boy’s side only. They are treated as out- 
caste and sent out of the village if they continue to commit such 
forbidden mistakes. 

Moreover, their clothes which were worn during their 
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cohabitation are taken to the outskirts of the village “Sung- 
kung” and they burn them into ashes with the announcement 
of the Kholpu that these persons are to be recognized by 
Heaven and Earth as great sinners. Such persons are not 
allowed to mix freely with the villagers and are barred from 
being selected or elected as a leader of the village or of the 
country. Zupam and Zuha is not applicable for such persons. 


Portfolios of the Office Bearers/Authorities of the Village 


Among the Anals, the existance of three able men at 
the village was quite traditional. They are :— 

(a) Petha (hero) 

(b) Kholpu (physician) 

(c) Tholpu (blacksmith) 

None of these were elected nor selected, but through 
their knowledge and ability their existence was recognized. 
Besides these authoriites the latter Anals have different names 
of the village authorities namely :— 


'a) 

Khuruwng 

—Chief of the village 

(b) 

Khusam 

—Asstt. Chief of the village 

(c) 

Donpu 

—Mantry of the village 

(d) 

Rosel 

—Meiteirambu of the village 

(e) 

Hlamval 

—Senapaty of the village 

(f) 

Minpu 

—Treasurer of the village 
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(g) Tangsel —Secretary of the village 

plus the three able men mentioned above. 


Chiefship and Other Authorities of the village 


Among the Anals (Pakan) Khuruwng is an elective post 
and the Khuruwng’s subordinate authorities posts in the 
village are also elective posts. 


Terms of Chiefship and Authoritiship 


There are no particular terms and conditions about 
chiefship and its subordinate authorities in Anal. Khruwng 
enjoys Khuruwngship so long as the villagers have confidence 
in him. So also do the subordinate authorities of the village. 
The Chief and the authorities enjoy their Chiefship and 
authoritiship for life long, as long as they satisfy the village 
community provided that the Chief or the village authority 
themselves want to continue the Chiefships or authoritiship of 
the village. 


Impeachment of the Chief & other village authorities 

There is a kind of impeachment for all village authorities. 
The Chief or any authority of the village is overthrown from 
his post if he commits any one of the following :— 

(a) Kuwsin —Shedding of blood, accidently or 

intentionally. 
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(b) cc Ajoh-Niih” —Commits forbidden marriage, 

invalid marriage, adultery etc. 

(c) Pamjol —disposes of public land in self 

interest. 

(d) Sorcha —Misappropriates public money. 

(e) When two-thirds of villagers dislike the movement/ 
behaviour of the authority including the Chief. 

(f) Kahmtungro peta—One who does not perform the 

ceremony to confirm coronation 
of authoritiship even after a 
year. 


Chiefship and other Authoritiship 

At the proposal, the candidate offers ajar of rice beer 
with a hen or a cock and the function is known as “Zupar 
ihli” or “Halkisam”. On the approval of the villagers, the 
elected authority is installed with one pig and two jars of 
rice beer in the case of subordinate authority. In the case of 
Khuruwng (Chief) one Mithun and seven jars of rice beer 
are offered to the villagers as his confirmation. 


Some Cases (Accidental Langlara Athidu) 

When one kills another person through accident the 
matter is compromised by charging the murderer Rs. 5,000/- 
(Rupees Five thousand only) with one pig and one jar of rice 
beer. 
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If injured through accident, the person who injures 
another person is asked to take care of the injured person 
and bear all the expenditure incurred. A little feast is given 
when the injured recovers. 


Disagreement 

However, it seems that these views given above are not 
wholly supported by the entire Anal community. There are 
some who contend that the ‘Chiefship’ was elective earlier 
and that just because people find the democratic way of func¬ 
tioning better, they should not pass false resolutions so as 
to have the Chiefship elective. They contend that customary 
laws and traditions cannot be changed by being forced to vote 
wrongly. The customary laws are those which have been 
followed down through the ages. 

To support their stand they wrote to Dr B K Roy 
Burman, the then Chairman of the Tribal Customary Laws 
Research Committee, explaining their argument in detail and 
also quoting examples to support them. This letter of disagree¬ 
ment was signed by the Chief of Chorongching, Chakpik- 
anbung, Thorcham, Rungchang, Khambathel, Kanakanbung, 
Canen, Salluk, Topki, Tokpaching, Julbangching, Dutejol, 
Thangbung Minou, Misu, Kolen, Tampak villages and the 
Pattader of Tampi village and the Chairman of the committee, 
Hrangchin Langhu. It seems, however, with democracy in 
vogue and most Anals prefering elective chiefship, this note of 
discord may not be heeded. 



CHAPTER VIII 


Society and Customs 


Structure of Society 


Like the other offshoots of the Pakan tribe, the Anals 
have the patriarchal type of family. The father is the head of 
the family in which the wife is not expected to address or call 
her husband by name, but the man has the freedom to call his 
wife by name. The father’s property is inherited by the sons 
and not by his daughter unless the father wishes so or she is 
the only issue. If one dies without any son his poperty goes 
to real relatives. As Col J Shakespear writes in his book The 
Lushai-Kuki Clans’ that, “Among the Anal and Lamkang the 
sons of the deceased divide the property and the youngest son 
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takes the house and supports the widow”. After marriage the 
sons separate out and live independently, there being no joint 
family system. Every family is expected to shoulder the respon¬ 
sibility of the village Le. in making contributions for feasts etc, 
but in the case of a widow or a new couple concessions are 
generally granted. 


Division of Clan 


The Anals are divided into 2 divisions i.e. the ‘Chanang’ 
(or ‘Masum’) and ‘Kori’ (or ‘Mulchal’)- Anal legend has it 
that the Kori are desendents of Hanshu and the Chanang are 
desendents of c Hantha’, the legendary Anal heroes. 

The Chanang Clan is further subdivided into 39 sub clans 
comprising of the following 


(a) 

Angpate 

(b) 

Bungdon 

(c) 

Chalkam 

(d) 

Chalkham 

(e) 

Chalkhum 

(0 

Darpasur 

(g) 

Hanthah 

(h) 

Hrangbung 

(i) 

Hrangvel 

(j) 

Kharhlih 

00 

Kharpoh 

(1) 

Khutar 

(m) 

Kolchung 

(n) 

Langhu 

(o) 

Lehing 

(P) 

Lenning 

(q) 

Lukhuh 

(0 

Nangsel 

(s) 

Pahrang 

(t) 

Pakhih 

(u) 

Pan 

(v) 

Pasel 



Society and Customs 


59 


(W) 

Pari 

(X) 

Rangang 

(y) 

Rilang 

(z) 

Rituwn 

(aa) 

Ruwndar 

(ab; 

) Sellah 

(ac) 

Seltoh 

(ad) 

Seltul 

(ae) 

Sinte 

(af) 

Seltun 

(ag) 

Sinruwng 

(ah) 

Sumpi 

(ai) 

Thumhlih 

(aj) 

Thumpani 

(ak) 

Vanglar 

(al) 

Vanglum 

(am) 

Vangmathung 



The Kori (or Mulchal) clan is 

further sub- 

clans comprising of the followings :— 

(a) 

Bunghrang 

(b) 

Bungleh 

(c) 

Bunglel 

(d) 

Bungsong 

(e) 

Bungtong 

(f) 

Chaltung 

(g) 

Darzal 

(h) 

Hansu 

(0 

Hrengliin 

G) 

Hulang 

(k) 

Huten 

(1) 

Inbung 

(m) 

Kanthuwn 

(n) 

Kanthur 

(o) 

Khartul 

(P) 

Khumlo 

(q) 

Khuwnghe 

(r) 

Kolchal 

(s) 

Kolchor 

(t) 

Kollah 

<u) 

Kolngoh 

(v) 

Koltung 

(w) 

Kollum 

(x) 

Kolzoh 

(y) 

Lensung 

(z) 

Nulah 
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(aa) 

Paza 

(ab) 

Phangsong 

(ac) 

Runlel 

(ad) 

Ruwnglal 

(ae) 

Ruwngtol 

(af) 

Seengur 

(ag) 

Thuhsung 

(ah) 

Tongphung 

(ai) 

Tongsin 

(aj) 

Wango 

(ak) 

Wangsul 

(al) 

Zasa 

(am) 

Zongvun 

(an) 

Khuhring 


These sub clans are often grouped together for the 
reasons of their origin or any other affectations. For example 
Khumlo, Wangshul, Darzal and Wango in Kori clan are said 
to be the sons of Mate. In the olden days when the Anal peo¬ 
ple practiced a permanent joint grave in the village, members 
of the other clan were not permitted to bury their dead in the 
grave of another clan. The above mentioned four families (sons 
of Mate) should have a separate joint grave. It signifies the 
identity of blood relationship. Kori clan member can marry a 
member of the Chanang clan and vice versa but marriage 
within Kori clan or within Chanang clan itself is not allowed. 


Head Hunting 


It is said that in the olden days when fighting between 
tribes was very common, during battle enemy heads were 
chopped off and brought to the village. If the place of the 
battle was very far from their own village then only the hair 
was brought to the village. The person who got many heads 
was a hero in the village. 




The town of Tamu can be seen faintly in the Burmese plains while going 
down the foothills from Maojang to Thangbung Minou 
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There is some difference of opinion of where these heads 
were kept. Some say they were buried outside the village gate 
while another version is that they used to be kept in hollow 
trees in the jungle and the father would pass on to the son 
where the heads were kept. However, all this happened long 
before the advent of Christianity and since then head hunting 
is unheard of. 


Birth 


A child is born in the house itself. There is no special hut 
for the purpose. There are a few women in the community 
who are skilled as midwives. The services of such women are 
adequate. No money is given to them but they are given rice 
beer or some eatables. 


When the child is born the disposal of the after birth is 
given utmost attention by the Anals. The umblical cord is cut 
by the midwife with a sharp piece of bamboo. For every child 
birth a new bamboo piece is used. Some people says that these 
bamboo pieces are preserved by being tied to a beam and the 
number of children in a family can be found out from the num¬ 
ber of bamboo pieces that one can see in the house but this 
system possibly was there long ago and is not followed now. 

The after birth is wrapped with an old piece of cloth of 
the mother and the bundle is buried under the floor where the 
birth has taken place. 


The day that the child is born, the family performs 
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“Khiwnghring” by killing a hen and having a middle size pot 
of rice beer along with it. After about two months the family 
must perform “Ritun.” Here a pig or a dog is killed and a jar of 
rice beer is drunk. In this small feast village top officials and 
village elders are also invited. The last ceremony for childbirth 
is “Pathakol” (a joyful ceremony for the child) which is perfor¬ 
med according to their own convenience. In this ceremony a 
rich man kills a mithun and offers two jars of rice beer. In the 
case of a poor family he may kill a pig or a hen but he must 
also offer a jar of rice beer. Many relatives are invited and 
they participate in it with cooked chicken and rice beer known 
as “Song Dhol.” This signifies blood relationship. A “Dopu” 
(priest) plays an important role on such occasions. All cere¬ 
monies are conducted by him and he gets “Sating” (meat) and 
a cup of rice beer for his services. 


Child Naming 


The naming of a child is done immediately after its birth. 
A nameless child is believed to be a victim of evil spirits. In 
order to ward off evil spirits the name is given immediately. 
The Anals have a special set method of naming a child apart 
from his (or her) particular name. Boys’ names are different 
from girls’ names. For instance, in the first phase the name of 
the 1st son is ‘Mote’, the 2nd son [is ‘Kopu,’ the 3rd son is 
‘Bepu’ the 4th is‘Thumpa,’ and the 5th is ‘Angpu.’ If more than 
5 sons are there, then thejsecond phase starts. ‘No’ is suffixed to 
the names in the first phase after leaving out the latter part of 
the names e.g. “Mono,” “Kono,” “Beno,” “Thumno” and 
“Angno.” The same method applies for the girls e.g. “Khinu” 
“Tonu,” “Penu,” “Sangnu” and “Thumnu” for the first phase 
and “Khino,” “Tono,” “Peno,” “Sangno” and “Thumno” for 
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the second phase. Among the rest of the Pakans the names are 
slightly different but the pattern is the same. These names are 
given immediately after birth. 


Later on proper naming is generally done by the parents 
of the child’s mother. A part of the name of the child’s 
paternal grandfather will be taken if the child is a boy and if 
the child is a girl then a part of the name of the child’s 
paternal grandmother will be taken. 


Ana Ivi or the piercing of the ear lobes is performed 
during the first year of the child by a elder who knows the job 
by using a needle and thread. A small feast is given to the 
villagers by the parents of the child on the day of Ana Ivi. 
Among the eatables a preparation of chak-how (sweet smelling 
brown rice) must be included. 


Marriage 


The two divisions in Anal community i.e. the Kori and 
Chanang clans can marry people of the other clan but cannot 
marry within the clan. Marriage is generally of two types; 
those arranged by parents (Nupa Nachoi) and elopement or 
secret marriage (Echunthu or Piruili). 

‘Nupa NachoV On attaining a marriageable age the Anal 
boys are expected to choose their partner. The first engagement 
is done by his parents and is known as “Juha.” Here a small 
pot of rice beer is brought to the girl’s parents and they are 
requested to give their girl to their son. If the girl and her 
parents agree, the day is fixed for “Jupam” (second feast for 
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ceremony). When “Jupam” is performed the boy from that 
day onwards, resides permanently in the girl’s house for three 
years and assists in all the family work. From that day 
onwards the girl belongs to the boy and he sleeps with her. 
Before expiry of one year, the boy’s parents again perform 
“Chahla” (third feast). Here two jars of rice beer and a pair of 
well cooked chickens are brought to the girl’s family. Relatives 
as well as elderly men and women are also invited to this 
feast. The last important marriage ceremony performed by the 
boy’s family, is known as “Thangphuwng.” Here two jars of 
rice beer and a pig are offered to the girl’s family. Generally 
villagers are invited to participate in this feast. 


Interestingly, the above mentioned ceremonies performed 
by the boy’s family are returned by the girl’s family within 
three years. When the three years are over, the couple, with 
children if any, are sent back to the boy’s home. They may 
stay with the family of the boy’s father for a few years or may 
immediately start a new house of their own. The father then 
provides some property for the new couple. 


6 Echumthu ’ (Elopement). Here the boy and girl run away 
without the knowledge of their parents and have a secret 
marriage by sleeping together. In such a case the boy’s parents 
must go to the girl’s parents and request them to give their 
daughter to be the wife of their son. If the girl’s parents, do 
not agree they can take the girl back even though she has lost 
her virginity. On the other hand if the girl’s parents agree, the 
boy’s family have to perform all the required marriage cere¬ 
mony from that day onwards. 
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The price of a Anal bride varies from 3 to 4 ‘Khons’ (one 
Khon is equal to Rs 50/-). It is generally offered to the girl’s 
parents at the time when a special feast, called ‘Hmalsa’, is 
performed. ‘Hmalsa’ is a feast given to the wife’s father 
by the new couple. The minimum number of times, it can 
be performed, is once and the maximum number of times 
it can be performed in life, is four times. A mithun or 
a pig or a wild animal if caught, is used for the feast. If two 
animals are killed only one head should be produced. The 
quantity of rice and other things are measured by the village 
elders. Major parts of meat and rice beer are proportioned and 
given to the close relatives of the parents and the daughters. 

The girl’s parents also at times provide some property to the 
couple. 

Sex life 


There is a free mixing of boys and girls in Anal society. 
Until they marry, boys and girls work together in the fields in 
batches, set according to their age, and then work for their 
respective parents. The village boys and girls used to sleep 
together in their respective homes. The younger ones are not 
supposed to address their elder brothers and sisters by names. 
For example, he or she must use a respected word U (elder 
sister or brother) and PA (uncle) as the elder one is fit to be 
called. During this period boys and girls play a very important 
role in the society as service to others is their motto e.g, clean 
the village, roads, ponds etc. 

Interestingly, girls are visited or wooed by boys when the 
night falls. Girls are supposed to receive visitors with a 
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welcoming smile. If any lovers are involved in pre-martial 
pregnancy, the chance of martial success are slim. Such results 
are also not in the best interests of the parents. Therefore in 
Anal community where the words of the parents are forceful, 
the boys and girls in spite of their mixing together day in and 
day out do seldom involve themselves in pre-martial sex or 
adultery. 


Death Ceremonies 

When death occurs any one present in the house must 
shout and cry. Immediately a bell is slowly rung known as 
“Athopungdun”. The gong is beaten and a gun fired (if the 
family possesses one). Villagers who hear these sounds gather 
and all who feel sorry for the death shout and cry. The maternal 
uncle shouts by beating the doorpost saying “Anithuna, 
Alomo, Anithana Alo” the meaning of which is something 
like, ‘Ms it East or West that has killed you”. The dead body 
is then washed and dressed in good clothes. Before they bury 
the corpse they bid farewell to the corpse saying, “Today is 
the day we part, do not love your family or us, go in peace”. 
If the person is rich, they ask him to give his blessings to 
them. The corpse is then taken out of the house to be buried. 
The Anals usually bury the dead body on the Western side of 
their villages in a “Thanlon” (grave), one mile away from the 
village. 

There are two divisions of graves for the dead. A sinless 
person who has died a natural death is buried in the village 
graveyard “Thanlon” whereas that of impure soul who has 
been killed by accident or has died an unnatural death is 
buried in a particular place known as “Athithanlon”. 
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On this day a rich man kills a mithun or a pig so that 
the soul of the killed animal may go along with the soul of 
thatjperson into ‘Athopam’. This kind of a ceremony is regar¬ 
ded] as a cleansing of the house. All the village top officials 
and elderly people gather for that ceremony. If the departed 
had completed ‘Akam’ in his life time, the village folk will 
dance in kemdem in front of his house. 


Athoton 


The most important ceremony for dead people is known 
as Athoton which is generally performed at the end of one 
year. The Anal people believe that the spirit of every depar¬ 
ted soul is constantly present among the family members till 
they perform the special ceremony ‘Athoton’. On such occa¬ 
sions, colourful clothes, seeds of all crops, feathers of birds 
are hung over the ‘Patha’ (memorial stone) as a final rite for 
the dead person. They believe that all these things are brought 
by the dead person to “Tangsungbung” which is considered 
to be a place for dead peolpe. A rich man kills a mithun 
and a pig and offers a jar of rice beer. In the case of a poor 
man, the family may offer according to their means. In the 
evening they bring all the wine together and drink and eat the 
meat. At night they sing and dance though there is no parti¬ 
cular dance to be performed on such occassions. Their songs 
are] mournful but very monotonous. They have particular 
songs for such occassions. 


This ceremony is generally in the last week of February 
each^year. Sating (meat) is offered to the top village officials. 
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relatives, etc with a cup of rice beer. On the following day 
some food stuff for the dead person known as ‘Athothin is 
thrown out under the floor of the house by a ‘Dopu’ (priest). 
It is followed by ‘Koltonna Jutuwng’ (last wine) for departure. 


Position of Women 


In the Anal community the position of women is very 
low. No woman is allowed to hold any office of a village top 
official though she may possess the required qualification. 
Polygamy is rare. Few of the men have two wives while most 
of them have only one. Women are under the control of 
their fathers or husbands. Men are more concerned with 
active work like wood cutting, house making, agriculture, 
hunting and defence of the village. Women though they take 
part in agricultural work, are more concerned with domestic 
work. 


Women have very restricted property rights. Daughters 
are debarred from any share in the inheritance of the father’s 
property unless she is the only issue or the father so wishes. 
Women can claim certain property like those given from a 
father, mother or a brother. 


There is no restriction for widows to re-marry. A widow 
who has a child can live in the house of the deceased husband. 
But if she has no child she must go back to her parents or 
brother, leaving all the property. All the property goes to 
the parents of the deceased husband. If the widow does not 
like to join her parents or her brother, she is free to remain as 
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a widow under the care of the village top officials. A woman 
who has been divorced by her husband is also regarded as a 
widow unless she marries or joins her parents. Generally 
widows are exempt from village duties. If the wife cannot 
have a issue, the husband may have another wife with the 
concurrence of the wife or of his parents. 



CHAPTER IX 


Economic Life 


Land 


Traditionally each Anal clan and household have their 
own land for ‘Jhuming’ on the hills. If a particular hill 
slope is to be Jhumed there is no need to divide the land as 
the clans already have their well demarcated plots. Thus 
land disputes seldom arise. The wet fields are privately owned 
and most of them are surveyed. A jar of rice beer is generally 
offered to the owner of the plot cultivated by others. 

In the case of wet fields two types of tenancy are practi¬ 
sed. ‘Lausan’ and Tangkhaichabi’. Lausan is that in which 
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20 pots of paddy are given to the owner of the plot as rent. 
In Tangkhaichabi the produce is equally shared by the culti¬ 
vator and the owner. Due to paucity of wet rice fields in the 
Anal area, neither of these systems are widely practised. Clan 
ownership of land exists in most of the Anal area. 


Most villages have common fishing and hunting grounds. 
After the advent of Christianity if a person wants to cultivate 
somebody else’s land, he may offer money in lieu of rice beer, 
as some Christians do not drink in the Anal area. 

Agriculture 


The main occupation of the Anals is agriculture, be it 
the shifting one (Jhuming type) or the fixed fields. For tilling 
wet paddy fields, plough and spade are generally used. Buffalo 
and oxen are used for ploughing. In shifting cultivation the 
c dao’ and ‘hoe’ are used. 


Crops and vegetables other than paddy, are maize, soya¬ 
bean, pumpkin, gaurd, ginger, tomato, chilli and groundnut. 
Planting is done by either digging holes or by scattering the 
seeds. Because of the high yield, most Anals prefer wet fields 
but land is limited in the valleys. 

Domestic Animals 

The domestic animals of the Anals are the Buffalo, 
Mithun, Pig, Ox, dog, and cat. Buffaloes are reared in large 
numbers as, apart from ploughing wet fields, they are used 
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for transporting Jogs in areas inaccessible to vehicles. 
It is also eaten. Animal diseases take a heavy toll of 
livestock. 


Cottage Industry 


Anal handicrafts are divided into two groups. The one 
made by men and the other made by women. Institutions 
exist at Chandel for imparting training in carpentry, weaving 
and tailoring. Important products made by men are ‘Khong’ 
(used for keeping clothes and other valuable articles of a 
family), ‘shingkho’ (a type of plate used for cooling rice), ‘Aru’ 
(a fish trap), ‘Vopum’ (a basket), ‘Pasha’ (another type of 
basket carried on long journeys), ‘shangphi’ and ‘Bol’. 


Women are generally busy in weaving. They make diffe¬ 
rent kinds of clothes like ‘lungwin’; ‘lukhum’ ‘diel’, ‘Javi’, 
‘Jathu’, ‘lukhang’, ‘lumgan’ etc. Except ‘diel’, and ‘javi’, 
others are used by women. However, with mill cloth coming 
into use, weaving is now confined to the traditional Anal 
cloth. The youth are also reluctant to learn these old skills 
because of modernisation. On the whole the Anal economy 
is not sound, as the capacity to produce goods or crops in the 
fields, is limited. 



CHAPTER X 


Religion, Superstition Common 
Beliefs and Practices 


Religion 

The Anals believe in the existence of the supreme being 
called “Asapavan,” the source of all creation. Asapavan 
stayed in heaven and saw everything. What people could not 
decide or understand was considered to be in Asapavan’s hand. 
His name was only occasionally mentioned e.g. if someone was 
treated unjustly he would say “Let heaven judge it.” “Asa- 
pavan” was supposed to hear and judge everything. 


Religion played an important role in the social and 
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cultural life. The ancient people strongly believed in ‘Heaven 
and Hell and that all good deeds would be rewarded in the 
next world. Therefore, they are very chaste with a high moral 
outlook; stealing, cheating and dishonesty was not there. The 
system of Ebumcha’ meaning service to others was practiced 
and in time of need, villagers turned up to help without ex¬ 
pecting any rewards. The religion of the Anals was a product 
of their customary laws under which there was no social evil 
in those days. 

The traditional religion of the Anals is centered around 
the propitiation of the God Wangparel. As the Anal tradition 
has it the God Wangparel had married a Anal girl from Anal 
Khullen. The legendary stone kept at Anal Khullen by 
Wangparel as his statue is still sometimes worshipped by the 
Anals of Anal Khullen. The sacred shrine of Wangparel 
exists at Sugnu today and every year many Anal non Chris¬ 
tians from every village give clothes, vegetables etc. to their 
athimpa who takes the articles to Sugnu and offers them to 
the deity (See Illustration). 

With the advent of Christianity, now most of the Anals 
are Christians. 


Form of Worship 

Sacrifice or offerings were the only form of worship in 
the Anal community. All sacrifices are to appease the spirits 
when there is sickness in the family. Besides this, offerings are 
made before sowing and harvesting. All these are performed 
by the Dopu (physician-cum-priest) who is the mediator bet¬ 
ween men and spirits. 
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Without the Dopu’s prayers no offerings could be there 
as the word would not reach the spirits. Therefore, the Dopu 
was believed to be a person who could do anything with his 
power of praying e.g. through magic, a man could kill or harm 
another man; could convince a girl who would not love etc. 


Various kinds of sacrifices for various sickness are there,, 
in which the Dopu chants various types of‘mantras’ e.g. 
‘Zohring’, releasing a chicken in the jungle in place of the soul 
of a sick person; ‘Hrengtha,’ performing a village purification 
ceremony at the village gate annually; Tatha Pitung , 5 bringing 
back the soul of a sick person from the hands of the spirits; 
‘Ahnam Pitho,’ driving away the evil spirits from a man, etc. 
Each sacrifice is accompanied by rice beer or domestic ani¬ 
mals. The flesh of the killed animal is eaten by the Dopu 
with his helpers and sometimes with the family. 


Superstition, Common Beliefs and Practices 


All communities have their superstitions, beliefs and 
practices which are peculiar to themselves and the Anals are 
no different. Their philosophy, however, emerged essentially 
in response to the basic needs of a community. 


Old Customary Practices for Jhuming cultivation 


In Anal custom, every year in August, Mosum and 
Molchal try to foretell the future before clearing the jungle to 
find whether it will be successful or not. 
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On that day they take a big pot of Zu and also no 
villagers are allowed to go to the jungle because if anyone goes 
then that land will not be good for produce. 

The Athimpa foretells the future and they do accordingly. 
The jungle is cut and after drying, burnt. If any wild animals 
get burnt, they ask forgiveness from God. They then plough 
the fields. After that they have a drinking party (Duhring 
Tho). Villagers collect paddy from each house, which is mixed 
up and than distributed to each house for sowing. 

A person from the Molchal clan will be the first to sow 
paddy. The same is the case for harvesting also. 


During harvesting a person from the Musum clan will be 
the last to finish harvesting. After harvesting there is another 
celebration. The day after harvesting nobody is allowed to go 
from the village and a archery competition is held. 


Women clean up the whole household and throw the 
rubbish away in a pot (Wobel). At that time they say some 
words meaning. There goes all the bad luck. 'No outsider 
is allowed to halt in the village on the day after harvesting. If 
anyoue stays then the family is fined. 

Soul 


The Anals believe that when the soul of a person goes 
away the person dies. The soul may be taken by spirits but 
when a sacrifice is made to appease them, it is returned and 
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the person becomes alive. If, however, the soul is killed and 
eaten by the spirits, it can’t be brought back and the person 
dies. After death, the soul stays in the village till the final 
funeral rites are completed. Then the soul goes to the land of 
the dead permanently and comes sometimes to receive the soul 
of a relative who dies. The soul of the dead which receives 
someone’s soul sometimes appears in dreams. 


Salvation 


Salvation was strongly believed in. The belief was that 
good deeds could give salvation from sins, and that the good 
deeds would be rewarded in the next world and the person 
would prosper in his next life but only if he had not stolen, 
told lies or killed another man. 


Apart from this, obedience of parents, generosity and 
respect for friends, companions, relatives etc. also helped to 
attain salvation. Men should remain chaste and uphold moral 
values. 


Sin 


Anything not permitted by the customary Anal laws was 
considered a sin. Likewise stealing, dishonesty, adultery etc. 
were also considered as sins. It was believed that the soul of 
a sinner was continuously tortured by the people of ‘Athopam’ 
(land of dead). In the community also, a sinner was dishonou¬ 
red by the people. 
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Heaven 


Anals believe in the existence of heaven which is a world 
of spirits where near and dear ones meet. A sinless person’s 
soul goes straight to heaven. Legend has it that on the way to 
Athopam (land of the dead) there is a judge called Chomning- 
tho who decides the place for each soul eg the soul of a 
sinner is found guilty and is tortured and told to follow 
another way which is full of everlasting pain and sorrow. 


Life After Death 


Originally the Anals believed that 'Athopam’ (a place 
for the dead) is somewhere in Tangsuwngbung which is in the 
South Eastern part of Churachandpur. In this place ginger, 
turmeric etc were grown in the forests. These were under¬ 
stood to have been grown by dead people. It was believed 
that till one year after, the soul frequents the house and at the 
end of one year when the family performed ‘Athoton’, the soul 
used to go to ‘Athopam’. It is said that the soul of all the 
animals that a person has killed go along with him. A person 
with a large number of such kills is honoured at Athopam. 


Anals believe that the spirit of the dead is re-incarnated 
in some new born child, but an unnatural death prevents this 
and the spirit passes away skywards and returns no more. 
This is also stated by Col J Shakespear in his book The 
Lushai-Kuki clans’. 
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Spirits 


In the olden days’ the Anals were very afraid of spirits 
.and believed that they could help or harm them in their daily 
life. They believed that spirits dwelt in places like salty springs, 
thick forests and rocky places and they did not cultivate near 
such places so as not to interfere with the spirits. While pas¬ 
sing through such places they are not supposed to tell stories. 
They believed that any interference with them would lead to 
the spirits being angry with them. 


Dreams 


It was considered a ill omen if a person had a terrible 
dream or if another man had a bad dream of him or if he 
narrowly escaped from an accident. Then the Dopu, who in¬ 
terpreted all these thinge used to tell the person or family that 
unless they sacrifice animals or make other offerings, ill luck 
would befall them. Here either a pig or a fowl is offered and 
the family members sit together while the Dopu offers his 
prayers for the blessing of the family. 


Swearing Oath 


Oath taking is considered to be very serious and is 
avoided as far as possible. It is used only if a case has proved 
to be very difficult. The decisions thus made by taking an oath 
are conventionally accepted by the judges and both the parties. 
There are different ways of taking an oath 
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(a) Dopu (Sinking Into Breast Deep Water). This is 
done in the presence of both the parties, the Dopu, 
the chief and the village elders. The Dopu mutters 
his prayers and calls upon the God to do justice. 
The two opposing persons then stand in the breast 
deep water and start sinking simultaneously. The 
first to come up is the loser. The guilty one is fined 
and condemned by the whole community. 

(b) Another method of taking oath is by biting a tiger’s 
tooth or a bullet. In the presence of the village top 
officials the disputing parties sit and whosoever 
wants to prove his innocence can bite the tigers 
tooth or a bullet. If he or she is not innocent, he 
or she will be killed by a tiger or by a bullet. 


Taboos Regarding Pregnant Women 


When a women is pregnant her husband does not let her 
do hard work though she works in the fields. Her husband is 
not allowed to plant bamboo saplings and banana trees. He 
should also not join in the construction of “Pakum” (fire 
place) when a new house is constructed in the village. He is 
also not allowed to hang “Patawng” which is over the fire 
place. The pregnant woman is not allowed to eat twin bananas 
or any creeping plants that bear fruit (or have seeds) in each 
leaf. She is also not allowed to pick up any fallen eatables 
when she is going away from home. If any of these restrictions 
are not observed, it is supposed to have bad results for the 
child. 
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The lengendary stone kept by the God Wangparel at 
Anal Khullen as his statue, has certain taboos attached to it. 
Anybody maltreating it and not showing respect would have 
ill luck. Old timers of the village are horrified if somebody 
tries to photograph the stone. 


According to the village elders, during the Second World 
War some African troops (most probably of the Kings African 
Rifles) had camped there for some time and had moved the 
stone to help them cook their meal over it. After they departed 
they were ambushed by the Japanese on the way and 
massacred. 


This stone is worshipped sometimes by the villagers who 
have made a small mini temple over it. 



CHAPTER XI 


Cultural Life 


Cultural Heritage 


The Anals have preseved their cultural way of life by 
way of traditions. Their distinct cultural heritage has been 
handed down from generation to generation. The sources of 
tracing out the cultural heritage of the Anals are the myths, 
legends and the old songs of the tribes. They have different 
kinds of songs and dances for different occasions and purposes. 
As they did not have a written script they learnt all the songs 
by heart. 

.Festivals 

The Anals have a lot of social festivals though they do 
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not have any particular religious festivals. There are no specific 
dates for any particular festivals and they fix the day according 
to their own convenience but big festivals are generally in the 
months of February and March. 


Akam 


The biggest social festivals in Anal tribe is known as 
Akam which is performed only by a rich man. A large amount 
of property and food stuff is freely spent on the whole com¬ 
munity for a week. This kind of festival has religious 
significance for they are meant for asking for the God’s 
blessings. 

There are six different stages for the successful completion 
of‘Akam’. These are ‘Judong’, ‘Buthawng’, ‘Sapia’, ‘Hni’, 
‘Akapidam’ and ‘Duthu’. These different stages are performed, 
one per year and it generally takes six years to complete. The 
beginning stage, Judong, takes two days and nights. Here a 
person kills a mithun or a pig and offers a feast to the com¬ 
munity, including five jars and twenty five middle size pots of 
rice beer. During this period they eat, drink, sing and dance 
merrily. (See Illustration). Likewise year by year the remaining 
stages are performed with bigger arrangements. A stranger, on 
seeing this festival, would wonder at the amount of foodstuff 
and drinks that the person has spent on the whole community. 
Akam is the most highly prized feast and a man who has per¬ 
formed it, is highly honoured in his community. If a person 
dies before completing the different stages, then ‘Tenurong’ 
the fence on his grave remains incomplete. 
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Phamka 


Phamka, which is of recent origin, is the second most 
important festival. It can be performed only by a member of 
the village authority. When a person is nominated or elected 
as a member of the village authority he is supposed to perform 
this function. There is no specific date for this function and 
the person can perform it at his own convenience. Here a rich 
man kills a mithun and two or three jars of rice beer are made. 
A poor man performs according to his means. 


Phamka also has religious significance as somebody who 
does not perform it, is supposed to be heavily laden on the 
way to Athopam (land of the dead) while somebody who has 
performed it, is free of this burden. Hence most members 
perform this function. 

When Phamka is performed all the village top officials 
are invited and offered a feast. At night the real function starts. 
Ah the invited member’s sit together and share sating (meat) 
with a cup of rice beer. In the meantime musical instruments are 
played and dance is there. In public, a man and woman dance 
at a time which is known as “Jakadam”. It is interesting to 
note that a person who performs this function should first 
dance with his wife and then the rest dance later on. A group 
of singers known as “Kentang” are responsible for singing. 
Throughout the night, they sing and dance and make merry. 

In some villages Phamka is performed at the time that a 
new member is elected. On the same day the functions and 
duties of the out-going member are handed over to the latter 
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and the villagers thereupon recognize him as a member of the 
village authority. 


Lungpatha 


This is the third most important festival of the Anals. 
Originally it was performed by persons who did not have any 
male issue so as to keep some memories of their wealth after 
their death. But some rich families, though they have a male 
issue, also perform this function. This expenditure is equal to 
that of Phamka though the function is different. All the village 
authority members and relatives from the neighbouring villages 
are invited. Here the person who performs this function, 
erects a stone near the gate of the village. The spot is well 
decorated and fenced. In the evening the village folk perform 
‘Jakadam’ round the spot. (Important periods in the man’s 
life, years, months and dates, including the names of the 
animals he has killed are written on this stone). The man who 
performs this feast, sits in the centre of the spot where others 
are dancing and singing. After two or three hours the people 
turn up at the house to eat and drink. Throughout the night 
they sing, dance and carry on merry making. 


Apart from the above mentioned festivals, the Anals have 
many small festivals e.g. harvesting festival (Chavan Kumwrin), 
family festivals (Nupa Ihma), i.e. feast to his or her 
parents etc. 


Hanesarka 


This festival was celebrated just after completion of the 
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harvest. Ajar of Zu was collected from every house and kept 
centrally in the Kholpu’s place. All the villagers would then 
gather at the ground. A target depicting a dog was made and 
this was fastened on top of a bamboo which was tied on top 
of a big tree just outside the Western entrance of the village 
gate. All the men gathered at the ground have bows and 
arrows (no poison arrows are included). On the image three 
circles are made. The men keep on shooting arrows till one 
of them hits in the circles. The winner to celebrate his victory 
gives as a fine (in good humour) another pot of Zu to add to 
the quantity already collected. Then all the Zu which has been 
collected is drunk by the gathering at the ground. Towards 
the finish a cat or a monkey or a dog must be killed and 
skinned and the body eaten by the gathering. The head and 
skin are hung on the upper side of the gate and the gate is 
closed by tree leaves just after sunset. A special leaf called the 
Ya leaf is used. The priest (Kholpu) will pray in the general 
manner as given below 

“God of God. Through your kindness 
you have brought us this good harvest. 

Please protect us from the diseases 
that come to our village.” 


This prayer is said by the priest just before the gates are 
shut. After the gates are closed the villagers are not allowed 
to beat any gongs. No form of amusement or enjoyment must 
be there till sunrise. During this period nobody is allowed to 
leave the village area and likewise no one is allowed to enter 
the village area. If during this period anyone goes outside 
the gate or comes in then he would be fined the total amount 
which has been sacrificed that day. If two persons go out or 





Girls of Lambung village dressed up for a function. Men of Lambung village dressed up for a function. 
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come in together then the fine would be shared by them. How* 
ever, if two persons go out or come in separately then they 
would separately pay the full fine each. Likewise any villager 
who allows a outsider to enter and accommodates him in his 
house would be fined. 


Christians Festivals 


Most of the old and legendary festivals are not celebrated 
now-a-days. Most Anals being Christians now-a-days they 
celebrate all the Christian festivals but with quite bit of local 
tinge to it. 


Dances 


Different kinds of dances and songs are performed as 
befitting different occasions. Firstly “Kamdam,” a kind of 
dance on the occasion of Alcam. It is a group dance, both 
sexes take part and move around as they dance. Secondly, 
“Ludem” another dance on the occasion of Lupia (explained 
below). This type of a victory dance originated from the time 
of head-hunting. Here a man and a woman (the male in female 
dress) with basket full of firewood will dance in a circle around 
the head of the killed animal. While dancing, men eat sating, 
(meat) and drink a cup of rice beer. Thirdly, their well known 
dance “Jakadam”. On the occasion of every social festival, 
this kind of dance is performed. Here a man and a woman will 
dance together in public. In all these cases there is a group 
of men called “Kamtang” who are responsible for the singing 
and drumming while others dance and sometimes respond 
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to the songs. The “Kamtang” are highly honoured and special 
arrangements are made for them in eating and drinking. 


Songs 


The songs of the Anal people are of different types e.g. 
war or victory songs simple songs, old traditional or legendary 
songs, love songs etc. 


Victory song is sung only when a tiger is killed or the 
head of the enemy is brought into the village. Grierson rightly 
observes that the Anals have a particular war song, which 
is given below :— 


Rale rale, Kadiye hengun rale Kadiyo 
Rale rale, Kadiye hengun rale Kadiyo 
Sha—rhang—pangte ma—yelbata dendunu, 
Sembu—pangte mhi bling— Keng—Kung 
Changhal—pate ma—yelbata dendunu, 
Sembu—pangte mhi bling—Keng—Kung 

Lu—lame, lu lame, Khungbi pango 
lu—lame tarang, lu—lame 
Ka—thaye Khungbi pango, 

Lu—lame, lu lame, lu lame 
Khungbi pango lu lame tarang, lu lame 
Ka—thaye Khungbi pango 
lu—lame, tarang, lu lame Kathaye 


The meaning is something like as follows 
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(The war has broken out, the enemy is strong 

He is here, be you strong 

The tiger’s skin is striped 

The sembu’s eye is wide open 

The wild eat’s skin is striped 

The sembu’s eye is wide open 

A head is taken, a head is taken 

raise the war song 

A head is taken, sing a song 

good it is to take a head 

Raise the war song for a head is taken). 


This is a correct translation from the Anal language 
by Grierson. It is sung only on the occasion of “Lupia” (rejoin 
the head). The ancient people strongly believed that the spirit 
or virility of men lie in their heads, and by possession of a 
man’s head, the hunter’s village is strengthened by that spirit 
and the fertility of the soil is increased thereby yielding more 
harvest. They also believed that the victim would be the 
slave of the hunter in the next world- Further the hunter is 
more respected and honoured by the community. 


In the case of a tiger killed, if the hunter does not per¬ 
form this kind of ceremony, the spirit of the tiger would 
torture the hunter when he is taken ill. The skin of the tiger 
is carefully taken out and a living shape is made and brought 
to a well decorated spot. The hunter is dressed in a female 
dress carrying a basket containing firewood which is thrown 
on the tigers head saying “It is this forewood that killed you”. 
One or two of the village elders also dance around the head 
of the tiger with a loaded gun or a spear. At the same time 
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the dancer would eat ‘Sating’ (meat) and drink a cup of rice 
beer. 


On such occasions the hunter has to kill a pig and a 
dog with one jar of rice beer. In the case of a poor man the 
required animals are supplied by his maternal uncle. The 
elders of every clan in a village perform “Patha Sanam” shou¬ 
ting separate wordings. 


A lot of old songs are remembered and sung by the 
Anals. Among the first songs of the Anals, the following is 
one :— 


Khu oh nahang shampe, Hnalkhol oh 

Dal lo pathu sin nu 

He dum patel sin nu 

Khi hlung to sal petha sin nu 

He thum patel sin nu, ai haviie 


The meaning of the song is something like as follows :— 


(At the beginning of our settlement 
the leaves are considered as dal khung (big gong) 
The grasshopper is considered to be the mithun 
and we kill it ai haviie ” (exclamation)). 


Amongst the old songs is one which was sung by the 
people of Oklu to call back the people who had gone from 
Oklu to settle at Phiran Machet. The song is as follows :— 
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Jan tu dunha punrang tha 
Wahring oh ware 
Hang pa du do Khinse 
Wahring oh wah re 
Hang pa du do khinse 

Aju pathu alamdal hangpakal doe ding bati 
Aju pathu alamdal hangpakal doe ding bati 
Jang tu dunha punrane tha 
Chakhung japhu kashuman 

The simple songs are those sung on the occasion of 
social festivals like Akam, Phamka and Lungpatha and each of 
these have their own particular song :— 


Akam <c Hla 99 (Songs). There are more than 30 songs 
sung on the occasion of Akam. The songs are sung serial by 
serial e.g. the song of serial no 1 is 


In hmun su—oh sewa kenu sewa—tha 
Akenare amma atowngnare amma 
Akenare amma atowngnare amma 
Athapuntrang chunrawng oh thinsel 


The meaning is something like as follows : — 

(Looking for the construction of a house 

quite lonely, when no men are there 

quite lonely, where no men are there 

Though Thinsel built a house and called the people 
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Thinsel here is the name of a person who, while searching 
land for a new village, found a lonely place where he built a 
new house and called the people to come). 

LungpaHIa (Song). Another song sung on the occasion 
of Lungpatha is this : — 

“Kalembung—oh khuwngru kenim namnu— oh 
simtu—oh ahang phuwngdol dolnu—oh 
simtu— oh ahang phuwngdol dolnu oh 
Ngalpa—oh ahang jungle lenu— oh”. 

(Showering on the mount of Kalembung 
The place is covered with cloudy weather 
The place is covered with cloudy weather 
A wild boar is approaching). 


Of the many songs sung on the occasion of Phamka, one 
of them is given below : — 

“Jakase, Jakase Jakatinkase 
Jakamumda, changluse jakatinkare 
Ningthou—majumda chengluse jakatinkare 
(Merry merry, be joyful 
Enter the house of a man merrily 
Enter the house of a king merrily). 


This song shows that Metei influnence was already there 
in the 16th and 17th centuries as “Ningthou—Majuda” is a 
olear expression in Meitei dialect. As has been mentioned, 
the festival “Phamka” is of recent origin and was introduced 
after the subjugation of the Anals by the Meitei kings. 
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Anal love songs have a tremendous amount of appeal 
for the youth. One of them is given below :— 

Oh Shuhlungral pal nu thu she she ka 
Akan aruwng shalpa kathin ashaktoe 
Pahmal ning sung, akho hmun thung 
thucha ka ning kara sho oh 

Athin paning kado timo do nu 
Pahmal tisung tho na lena 
nite ding ja kaning 

O nikhe shan nabing pabal sin nu 
nape min shu, pahmal lena ? 

Kaku chal hmol padu tinu peanadin 
Pamo mani itho narale 

O nathing changtung lohe vachang nu 
Akhal ka ning unsha hlam thu 
Nung she aning ishing chara kapum shi 
hi pal pelena na tha doh ma cha 

O napam phin tho ehrang kal 
Dohnu vahran val na naunsha na 
Kalen ning tung ma hrang tite 
Tho na chevo—Changhman tangna Arul bom ha 

(Oh you are blooming in my mind 
Your actions and behaviour 
I can’t forget wherever I may be. 

You told me you are mine 
Now you are away from me 
What shall I do now. 


j Chorus 
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Oh one night how we kissed 
will you forget our love ? 

How can I^ever forget our promises. 

Oh, visit me when you finish your studies 
I’ll be waiting with a warm welcome 
I remember you all the time. 

Oh when the gentle wind blows 
It had blow away our love 
If you are happy with me 
I bid you farewell). 


As can be seen from the above samples, the Anals are 
very fond of songs. 


Musical Instruments 


To go along with the songs on different occasions the 
Anals made a lot of musical instruments with the natural 
resources available locally, (See Illustration facing page 97). 


The main musical instruments are the ‘dalkhuwng’ (gong), 
‘Pengkhul’ (trumpets), ‘Khuwng’ (drum) ‘tilli’ (pipe), ‘rasem’ 
(pipe instruments), ‘sanamta’ (3 strings in the shape of a 
mandolin) etc. As Col J Shakespear observes, “The Anals 
make specially long bamboo trumpets on which they perform 
with considerable skill, producing sounds indistinguishable 
from those of the bugle. The trumpets are four to five feet 
long and have bell shaped mouths made of gourds.” 
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Dresses and Ornaments 


The Anals have their own simple dresses. In olden days 
they were very scantily dressed. The men just wore a type of 
loin cloth while women were a short skirt (Ahno) and a small 
cloth which covered their breasts (Khungam or Lungwin). 


The short skirt (Ahno) was worn from below their navel 
and upto halfway down their thighs. Earlier unmarried women 
used to have their hair cut and used to always show their navel 
to show that they were of good character. Married women did 
not have their hair cut and used to cover their navels. 


The normal dress of the women is an underwear skirt 
(Harsunhno) and a long shawl covering from breast to knee 
(Lungwin) and a type of blouse (Lungam). Now they can 
be found wearing all types of shoes from slippers to canvas 
shoes to high heeled ones. Earlier they used to go barefoot or 
had wooden shoes at times. They keep long hair which is 
combed back and at times they cover their head with a piece 
of cloth and they carry a ‘BoE (type of basket) on their backs. 
(See Illustration opposite page 35) 


The men normally are dressed in ‘Dil’ which covers the 
body from waist downwards. This is about 6 or 7 feet long and 
three feet wide. They wear a simple shirt “Pakan lungam” 
which is made by the women. They normally don’t wear any 
headgear and wear shoes if any. They normally carry ‘Vopum’ 
a basket containing their dah and other odds and ends. 
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For functions they wear ‘Dilphum’. Generally the upper 
body is naked and they wear ‘ Vorpho’ which is a four inch wide 
strip of animal skin which is over one shoulder and crossing: 
the chest in front and the back behind and is joined at the side. 
A place for fixing a knife (Lanthal) is there and also for 
‘Palin’ (a hallow bamboo used for drinking). This skin is; 
decorated with bones. 


During functions they are always carrying their arms 
because of an old fear that they could be attacked at any time. 
On their wrist they wear ‘Pintha’ (heavy brass rings) which 
can be used during fighting for hitting. Earlier they used to 
keep long hair and during functions these were combed back 
and tied and supported by iron hair pins called ‘Shamphring’. 
Turbans were worn at times though they are not much in use 
nowadays. 


During functions women wear ‘hal’ (heavy rings of lead 
on both the arms on the muscles) and ‘Kolencho’ (of brass) on 
both the elbows and ‘Kupal’, a copper ring on a left hand 
finger. Necklaces are Athiru (of marble) and Akarfo (of china 
clay). At the end of Akarfo is a ‘sankh’ a sea shell. ‘Aphe* 

is a half inch leather piece joined to make a round shape and 

with ‘sankh’ joined at the end. ‘Singwingpare’ a red coloured 
marble necklace is also worn at times. Ear-rings are quite 
long and generally made of shining paper and shining wings 
of small insects and are called Nuhru (Paroo at times). 


Weapons 

Earlier stone weapons were in use. When metals came 
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to be known many weapons were made. ‘Dao’ is commonly 
in use as a weapon and it has a lot of other uses. The knife 
(one handlong) is known as ‘Lanthan’. The shield is made of 
dried wild boar hide or dried buffale hide and is called ‘Pho’. 
(See Illustration). 

There are two types of spear. One called the ‘Nampuhdo’ 
or ‘Ado’ for short, is the normal one. The other is the 
‘Kumki’ do’ which has half the blade pointed backward so 
that after hitting a animal, if the animal tries to run off it will 
not come out. (See Illustration facing page 87). 

Bows and arrows (kno wn as ‘She’ and ‘Sal’ respectively) 
were widely used for hunting. Poison arrow ‘Arphupum’ 
were also used to kill big wild animals. Though the poison 
kills the animal it does not spoil the meat, the Anals say. 

Poison arrows are made by taking the sap of the Poison tree 

Arphubul’ and heating it, mixing it and then putting it on the 
metal tips of the arrows. Only a few ‘poison trees’ are therein 
the jungles. The quiver for arrows is known as the ‘Ahru’. In 
the villages to the East of Wamku where thick bamboo forests 
start a type of cross bow called the ‘Dule’ is used by the 
Anals. The arrows for it are slightly shorter and are of both 
types, the normal and the poison one. This is a very powerful 
weapon. (See Illustration facing page 3). For killing fishes a 
different and a long type of a arrow called the ‘Hukana sal’ 
is used. Nowadays shot guns and muzzle loading rifle can be 
found with quite a few Anals. 

Games and Sports 

Besides fishing and hunting the Anals have a lot of games 
and competitions like ‘Thinglan’ (high jump), ‘Ethom’ (long 
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jump), ‘Hlungdewng’ (stone throwing), ‘Ehmu’ (wrestling), 
‘Salika’ (archery) and a lot many others. These games gener¬ 
ally commence after harvesting. Every year boys from 
different villages contest and the winner is honoured and 
respected among the people. These games are there since ages 
andmiention of these is there even in the legends as is in the 
case of the stones thrown by the Anal Petha (hero) Thumkhel 
and the God Wangparel, which are said to be the ones lying in 
Anal Khullen. (See Illustration facing page 20). 



CHAPTER XII 


Language and Some 
Points of Interest 


Language 


Grieson, in his book, “Linguistic Survey of India, Vol. 
Ill Part III” has grouped the Anals with the Kuki-Chin people 
of the Tibeto-Burman family. However, the Anals have their 
own separate dialect which is unintelligible to the Kuki-Chin 
people except those Kukis of neighbouring villages. The 
language of the Kuki-Chin people is more or less the same. 

The Anal dialect is, no doubt, influenced by the Kuki- 
Chin languages during their long migatory stage and after 
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reaching the State of Manipur, it has been influenced by the 
Manipuri language. Grieson writes that, “It is an undeniable 
fact that the Anals were later on influenced by the Manipuri 
language’' and he further states that “The Anal and Lamkang 
show a closer connection with the Naga languages than the 
other dialects of the Kuki-Chin group.” 


Close scrutiny reveals that the Anal language is connec¬ 
ted to those of the Kuki-Chin people, Meiteis and the Naga 
tribes of Nagaland and Manipur though these are of different 
origin. The influence of the languages is because of the fre¬ 
quent contact between the people. The Manipuri language 
has influenced most of the tribal dialects of Manipur because 
of their frequent contact and long association. 


Therefore, it would be wrong to group the Anal language 
totally with the languages of the Kuki-Chin people. The 
Anals have their own language and since Anals are the main 
offshoots of the Pakan tribe, their language can be understood 
and spoken by all the Pakan tribes. 


The Anals have no script of their own. Nowadays they 
often write using English alphabets and to alter pronouncia- 
tion they put dashes and full stops on top or under alphabets. 
Dashes and full stops are generally put only on vowels and on 
T. For example : — 

Ban means bundle 

Ban means hand and is pronounced as baan. 

Toma means don’t do 
Toma means don’t fear 
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If one knows a few sentences in Anal like Datung 
Inkati ? (How do you do ? ) and Ahming Akupa ? (What is 
your name ?) it is possible for total strangers to break the ice 
with the Anals. ' 


It is because of there being no fixed guidelines for the 
written language that the exact spelling is difficult to get and 
the exact meaning is even more harder. 


Some Points of Interest 


Types of Bamboo . There are various types of bamboos 
and the Anals use separate ones for different uses e. g : — 

(a) Ripi bamboo is used for making bows & arrows 

(b) Raju bamboo is used to make baskets 

(c) Ruvum bamboo is used for making houses (that¬ 
ching) 

(d) Rava bamboo is used to make the handle of dao 

(e) Ratha bamboo is used as containers to drink tea or 
Zu (rice beer) 


Method of Sharing Meat on Killing an Animal . When 
a'mithun is killed, the meat is shared as under :— 

The neck goes to a near clan relative (of the person who 
has killed it), 

The back leg goes to the sisters side. 

Portion between hip and rib goes to the maternal uncle. 
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One front leg is for self and public CDnsumption, 
One front leg is for village authorities. 

Back portion of the hip is for self, 

And the main body is for all to eat. 


There is a slight difference when a wild animal is killed. 
Then the front legs of the animal are meant only for the 
hunter. However, if the gun of another person is used while 
killing a wild animal then the front legs go to th e person 
to whom the gun belongs. 


Calendar 


The Anal Christians have now modified their traditional 
calendar as equivalent to Gregorian calendar in context and 
the corresponding names of the months are as follows :— 


January 

February 

March 

April 

May 

June 

July 

August 

September 

October 

November 

December 


—Phalva 
-Aol 
—Ani 

— Pate 
—Padum 

— Chaphol 
—Amor 
—Junkha 
—Junpi 
—Aram 
—Patng 
—Tabol 
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Units of Measure 

Wai is unit of measure to measure small animals. The 
length of dost fist is one Wai. 

Neh is a unit of measure for measuring mithuns etCc 


Lam is used for measuring houses etc. One Lam is 
full outstretched hands. 

Khutu is used for measuring height. One Khutu is one 
hand (distance from elbow to the tip of the middle finger) 


Kha is used for measuring circumference. It is the 
distance from the tip of the thumb to the tip of the middle 
finger. 

Thingpichu is a small berry type of a fruit growing in the 
jungles which is used by many villagers for washing clothes 
and also for shining metallic objects like rings and necklaces. 



CHAPTER XIH 


Contact with the Outside World 


From their present area the Anals can be said to have 
first contact with ‘outsiders’ during the time of the legendary 
hero (petha) Thumkhel when he had captured area upto 
the Kabaw valley in Burma. They came in contact with 
the Meiteis who later conquered their area and had a hold 
over them till the coming of the British who gained control of 
Manipur in the late nineteenth century. Christianity and 
Western education gave rise to new ideas and new thoughts 
to the people of Manipur. Administrative changes occured 
when the Manipuri kings started appointing and removing the 
village chiefs though they were left to follow their customary 
laws. 
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After independence and with the introduction of the 
Village Authority Act of 1956, a wider scope was offered to 
elect or select their village authorities* It did not attack the 
age old political system but opened up the way for democracy. 


It was after 1919 that Western education and Christi¬ 
anity started being accepted little by little among the Anals. 
After the subjugation of the Kuki rebellion in March 1919, 
William Petigrew and Crozier opened a middle school, 
orphanage and dispensary at Kangpokpi where some of the 
Anal young men went to receive their educat.on. Consequen¬ 
tly they were converted and baptised* In order to spread 
Christianity in the Anal community the missionaries 
encouraged and entrusted them to preach Christian ethics in 
their own community. 


In 1920, Ngulhao Thomsong, a Kuki, went to Torcham 
village where he started preaching some boys and girls. In 
spite of strong opposition by the village authorities, the con¬ 
verted boys and girls constructed a house of prayer which 
became the first church built in Anal community. With this 
slow start Christianity gradually developed and at least eighty 
five to ninety percent of the Anals are Christians now. 


It was in the late 1920’s that some primary and mission¬ 
ary schools were started. After Independence, a few Middle 
English schools were established like the ones at Wamku and 
Gklu and Liwachangning. The first High School in the area 
was the Liwachangning High School. 


In 1946 the first “Anal Primer” was published by N 
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Volhung with the help of some missionaries. Simple Roman 
script was used with phonetic form of spelling in Anal dialect. 
A hymn book called ‘Anal Hla’, was printed in 1948 for the 
first time followed by ‘Anal Hlahrin’, and ‘Zachara Hla’. 
The hymn books published by the Anals are of two types, hymn 
book of the church and simple hymn book. 


Political development 


After independence the hill people of Manpiur started 
participating in the political life of the State. There was a. 
representative form of government in Manipur after the intro¬ 
duction of the Constitutional Act of 1947. There was a 
legislative assembly of 53 seats including 18 from the hills and 
a council of ministers. However, this was put to an end with 
the integration of Manipur in the Indian Union on Oct 1949. 
Then Manipur was made a part *C* State and in the first 
General Election of 1952, many of the hill-people contested 
in the election taking the tickets from major Indian Political 
parties. The Anal people have also started participating in 
the political life of the State. 



CHAPTER XIV 


Conclusion 


The Anals have, throughout their turbulent history 
maintained their cultural identity. There is a free mixing of 
both sexes and there is no caste system in their community. 
All families living in the village cultivate their own land. 
They pay no land revenue, income tax etc. The rivers and 
forests belong to them for free exploitation. 


Earlier, people had more faith in the existence of spirits 
etc and believed in magic. Being a warlike tribe, the value of 
head hunting was great and the person who brought the head 
of a enemy to the village was respected, praised and glorified 
by the entire community. The supremacy of the Meitei kings 
over the Anals in the latter part of the 17th century and later 
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on the British conquest of Manipur brought about a lot of 
change for the Anals. The Anal picked up the Manipuri 
language which facilitated contact between them. 


With the advent of Christianity and Western education 
they lost their old faith and embraced a new religion. 
Christianity did not oppose their social functions, traditional 
songs and form of entertainment except possibly drinking ‘Zu’ 
(rice beer). However, though most of the Anals say that they 
do not drink being Christians, they sheepishly admit at times, 
that not drinking at all is just not possible. 


There is a great change in their social life. They have 
started aping Western dresses hairdo’s etc and many of the 
youth are hazy about their traditional customs. Many of them 
are striving for progress in various different spheres of life. 
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